The Whole Counsd of God
Study 10

BODY, SOUL AND SPIRIT

“Now may the God of peace Himself sanctify you ealy:
and may your spirit and soul and body be presercedplete,
without blame at the coming of our Lord Jesus Chiis
(1 Thessalonians 5:23)

In this study, we are following up on our previatsdy of the created constitution of man. We sat th
Gen 2.7 presents man as formed of dust from thengr@i.e., his physical body) into which God breath
the breath of life with the result that man becani@ing soul. The whole human being is thus préesgn
with three reference points commonly known as begirjt and soul. Genesis 2 only shows us how man
was set up and puts the focus on the ways in whiah is related to the ground, to God and to ofkierg
souls. This creation account does not open up tehas the body, soul and spirit are in man’s exisge
and what they mean in his experience. This weladk at in the present study.

A. THE KEY BIBLICAL TERMSFOR THE HUMAN CONSTITUTION

1Thessalonians 5.23, which we have quoted aboesgepts the total view of the human being through
three labels: spirit, soul and body. The ordewlfiich the three are viewed is different from Gen Zhe
account of the creation of man begins from thedmottthe absolute bottom in the dust of the ground.
1Thessalonians 5.23 begins with what is given fedmove, the spirit and moves down to the body.

The creational passage represents the perspeaavgdverns the OT. In the scriptures before Ghman
is always viewed as a creature of the ground wandst apart from the divine nature. Within this vji¢he
prophetic vision pointed out the chronic failurenadin to live for God and to be established in Efied
through this weakness and failure, the vision bfegaon opened up in which God will give his Spintall
flesh (Joel 2.28). By this gift of the Spirit ob@ mankind would be established in holiness anel life.
The church of the NT was born in the fulfillmenttbfs prophetic vision at Pentecost. The belierer i
Christ lives in the Spirit and the Spirit is in hilis identity is defined from above, by God'’s talaship
with him, and in his created constitution this iigegn in his spirit. The logic of the order of spigoul and
body is the order of life presented in Gen 2.7.nMas given the spirit of life, and this made hitivang
soul and made the dead dust become living fleshthByift of the Spirit, this order of life from @o
becomes the order of our identity. In our studywiléfollow this order.

As we explore how the scriptures present the huspait, soul and body, we will discover that eash i
viewed from two perspectives. The first we might ttee ontological (i.e., having to do with the bgiof
things) perspective. This views the objective fafdhe existence and nature of the spirit, soul laaly.
The second can be called the psychological perispeth this view we see the subjective state iagdlin
the spirit, soul and body. Here we are made to ktdkow spirit, soul and body are experienced inlifet

1 Spirit

In the OT two Hebrew terms are used for the hunpanit.s In Gen 2.7, the wordishmah is used, which
means breath. The more common word in the QTiash. The basic meaning of this word is air in
motion, and it refers to breath, wind or spiritthe NT the Greek worgneuma is used for spirit. This
word too has the basic meaning of air in motior isrused for spirit. Translations vary in the weotsed
to render these terms depending on the contexitimes using the word breath and other times thel wo
spirit. This is, no doubt, due to the fact thabur language the word spirit has a narrower sdree the
biblical terms. The Bible does not make a cleardiffiérence between the life in all living things.,



human beings and animals, and the higher lifedatt human beings off from animals. For our stuey,
will simply use the wordpirit.

a. The existence of spiritin us

Spirit is in all living beings or souls. It is animals (Gen 7.15; Ps 104.29; Eccl 3.21) and id imel
common by mankind and animals (Gen 7.15). All hutpaimgs have it (Ish 42.5; Job 27.3).

The creation of man in Gen 2.7 shows that spifitdsn God in contrast to the dust out of which the
physical body is formed. The OT is consistent mview that spirit is from God and in God’s handi(J
12.10; Ish 42.5).

Human beings have spirit in a different way thaimats. In Gen 1.24 and 2.19, we are told that Gaden
animals simply from the ground. This does not mibah animals do not have spirit, as other scrifgure
make clear. Psalm 104.29-30 shows us how animedsvee spirit. Animals die when God takes away their
spirit (v 29). They come to life when God sendgHdris Spirit (v 30). This is the creative Spintlreath

of the LORD’s mouth by which all the host of heaweas created (Ps 33.6). This Spirit of God hovered
over the formless and void earth in Gen 1.2. Hhaspower of God pervading the universe by whieh th
word of God was put into effect. When God decrédwd the waters team with marine life (Gen 1.20) and
that the earth bring forth living creatures (v 2t)s understood within the setting of Gen 1.2 tthe Spirit
who was imminent within creation was making themealln contrast to the creation of animals, God
imparted spirit directly from himself to man (GerrR

The difference between the spirit of animals andwhan beings is seen in what happens at deaftedin
3.20-21the wise man ponders what happens at deathrt and animals. What happens to the dust, the
physical side of living beings on earth, can benaaeder the sun (the perspective of Ecclesiast26).v
The sage also knows that both man and beast haitetspt invisible side that is experienced ahd t
effects of which can be observed. So, he asks, “Wioevs that the breath (spirit) of man ascends ugwa
and the breath (spirit) of the beast descends dawhio the earth?” By scientific observation, thiestion
cannot be answered with certainty. At the closkigfeflections he comes through to an answer.dye s
of the moment of death, “...then the dust will rettorthe earth as it was, and the spirit will rettorGod
who gave it” (Eccl 12.7). Here he transcends thiepbphical view of examining what can be seen unde
the sun. He now has the vantage point of man’sieakhip with God who will bring man into judgment
for all things (11.9) and who is his creator torbmembered and lived by (12.1).

In Eccl 12.7 we see the reversal of Gen 2.7, aisdstnds to reason. Man’s death is the undoirtgsof
creation. As the spirit was directly given to maonf God, so it returns to God when the dust rettoribe
earth as it was before it was taken up to formbibdy of man. Animals are not brought into this view
They are left as mere creatures of the dust withthibught that their spirit “descends downwarchto t
earth” (Eccl 3.21). This perspective agrees with\utew presented in Genesis 1 and 2 that animais we
simply made out of the ground.

As revelation develops, the view of people sungvireyond death as spirits becomes clearer. Thenvsi
clear and undisputed in the NT. The saints in heare “the spirits of the righteous made perfektgi
12.23). Those who were disobedient in the daysazhNare “the spirits in prison” (1Pt 2.19), and the
believers who have died received the gospel ir tHetime, “... that though they are judged in thesh as
men (i.e., they died), they may live in the spagtording to...God” (1Pt 4.6). Jesus who came froavée
and was appointed as judge of all made it abunglatghr with the full authority of his divine persthat
the human being survives death in this world.

The reason why human beings survive the eventiafydyhile animals do not is not a matter of havimg
not having spirit. It is a matter of the way Godigapirit to the creature. In the case of man, Gak
spirit in a direct and intimate way, and this ansate the fact that God made man in his own imatgn
has spirit in a way that answers to the charatiesisf God’s nature as Spirit, and one of these
characteristics is that man’s spirit will not ceésexist. Animals, as we inferred from Ps 104.29-¢hly
have spirit by the action of the Spirit who pervatiee universe with his creative power. It is tempto



say that the difference between the spirit of atéraad mankind is only one of degree. But, we must
restrain ourselves. The fact that man is the intdg&od who is to rule over the animals and the fiaat

death does not terminate his spirit's existen@misubstantial that it suggests that his spidifferent in

kind from that of animals.

The picture of God breathing into man’s nostrils treath or spirit of life in Gen 2.7 might suggsour
minds the idea that the spirit in man is not a tivedike the physical things of the world but afusion
from the divine being. If this were the case, thigisin man would be divine, a particle of the idig being.
Then man would have immortality within himself, atheé divine nature within him would be trapped in a
physical body. This set of notions is utterly urioidl, and this way of thinking comes from pagaoubht

in which the divine and the creaturely naturescargfused. To read infusion of the divine nature iGen
2.7 is a case of the Bible presenting a picturgcene and the mind with its unbiblical assumptittisg

in the picture. This is the way heresies are dgatpand a study in doctrine is to guard againsdies

and to discipline the mind to think in terms of thirole revelation of God given in all of scripture.

What we have gathered about the spirits of anispésks against the idea that spirit in a creatudévine.
Animals have spirit and all that the Bible suggedisut the life of animals points to the fact tihet spirit
life in flesh is not divine. We also have the wieeof the order of creatures that are higher thamkind.
We saw in our study of the doctrine of angels #ragels are spirits (and not flesh) and that thenewe
created. They are not particles of divine substamg®ture. Zechariah 12.1 gives us the positiaesient
of revelation: Thusdeclares the LORD who stretches out the heaveysih@ foundation of the earth,
and forms the spirit of man within him.” The spiit man within man was formed by God just as in Gen
2.7 the body was formed (the same Hebrew wordad)usf the dust. Man is a creature through and
through. There is nothing in him that is uncreafigds is a foundational conviction of the whole Bib

We should also add an insight from the revelatib@ad. Nowhere in the Bible does it say that Gos &a
substance in a way that is analogous to matter dikighly rarified matter, that can be infusec:tsa
view of God is part of the same pagan outlook #legs the divine in the human. God is Spirit, betBible
does not disclose to us what Spirit consists ainly presents to us the dynamic nature of spiateffects
of which we experience. Spirit is real and is imtrast to matter, and this means that in spiriawee
dealing with a reality that cannot be conceivedo# rarified matter. So, all materialistic cona
about God'’s act of breathing into man the spirilifefmust be gotten rid of.

Now that we have established that the human spiaitcreation, we can take another look at Godtbirgg
into man the spirit of life. The Bible is not sp&ative or metaphysical (like the Greek mind waRgather,
it focuses on the dynamic realities of existenag the relationships in which things have their plaad
function. The fact that spirit came directly frono@is to be understood in contrast to the dust filoen
ground. Life is in God, and the power of life cofrem him. This power of life is not in matter. Whet it
be human or animal life, the Bible is consisteat fife comes from God (Job 12.10; Ac 17.25) indtef
physical matter. Life in us has its seat and omfasperation in the flesh. When God imparts spiré,
gives by his creative power a participation in.lifdis is not an infusion of substance but a cveagiving
of the vital state of being that is eternally anldérently only in God. That God gave this intimgtahd
directly to man in Gen 2.7 answers to the fact @ad turned within himself to make man in his image
Gen 1.26. When we think of God making man in hiagmwe do not think of the infusion of a divine
substance but of the formation of a being withdharacteristics of God derived directly from God an
imparted to man.

b. The experience of spirit in us

So far we have focused narrowly on the existenagpwit in man. Our spirit is not simply an ontoical
fact. Itis also an experiential or psychologicsdlity.

Spirit in animals gives to animals the kind of lifat they have—animal life. In human beings, ikfe
experienced at a higher or fuller level, and we tnses the full extent of human life in the lifelotath and
living soul of Gen 2.7. We are not just to seedpiit of life in Adam in terms of the physicaldifand
movement seen in his body. The spirit of life broiugbout in him his full life as the image of God.



In the Bible, the human experience of spirit isserged in terms of the mental life of human beidgs.
32.8 and Prov 20.27 highlight the function of g@irius in our consciousness. In Job 32 Elihu plesk
that the older men, men of long years of experiefatied to arrive at wisdom, and undertakes toesihés
insights with them. He begins his speech as follows

I am young in years and you are old; therefored slay and afraid to tell you what |
think. | thought age should speak, and increasadsyghould teach wisdom. But it is a
spirit in man, and the breath of the Almighty givkem understanding. The abundiamt
years may not be wise, nor may elders understand justice.

His point is that it is not years but spinitigch) in man and the breathiéhmah, as in Gen 2.7) of the
Almighty that gives understanding. In effect heaying that God has given to man a spirit, anduidino
this God gives to man understanding, so a youngmenhave wisdom where those who are old and
simply speak from years of experience fail to ustierd. The wisdom that is given to man through his
spirit is a wisdom that does not come out of hisegience. It comes as the wisdom from God, given to
man in that created faculty by which he has theneotion of life with God.

Proverbs 20.27 gives another insight into the fiomcbf the spirit within us. It says, “The spiitishmah)

of man is the lamp of the LORD, searching all theermost parts of his being.” The apostle Paulsake
this function of spirit in 1Cor 2.11. He writes,.for the Spirit searches all things, even the depthGod.
For who among men knows thughts of a man except the spirit of the man which isimhEven so the
thoughts of God no one knows except the Spirit of God.” Um modern terms, we might call this function
of the spirit self consciousness, but this termsduoa express fully what Prov 20.27 is saying. 3pigit is
not the lamp of man making man self-conscious. &aihis the lamp of the LORD. The spirit is given
God and functions to make man participate in thletlthat God shines in on the interior life. In Bfgrit,
man has that active and vital component from Gatldgives him a light from God within him. In thisner
experience of spirit, man participates in God's kwaho declares, “I, the LORD, search the heasst the
mind, even to give to each man according to hissyagcording to the results of his deeds” (Jer@;oh
this theme see Jer 11.20; 20.12; Prov 17.3; P4 23.1Sam 16.7; 1Chr 28.9; Rev 2.22). God examines
the heart to judge man, but he has created manavgthrit so that man will consciously participatehis

in his own inner life. The call to self-examinationlight of God’s judgment of us is given in Lan#8 and
2Cor 13.5.

The apostle Paul brings in this function of the harspirit into his exposition of the gospel in Romad
and 2. All sinners know, contrary to their own dhtiin those who do evil, the righteous ordinance o
decree of God that those who practice sin, the gegds they practice, are worthy of death. Theesin
must go on sinning in full self-consciousness @ thivine judgment (Rom 1.32). The searching larhp o
the LORD in Prov 20.27 is presented as the woitkeflaw written in the hearts of Gentiles, andrthei
conscious bears witness to this as well as theirghts accusing and defending them (Rom 2.14-1%%. T
human activity within will finally be met with thiact announced in the gospel, that God will judee t
secrets of men through Jesus Christ (Rom 2.16).

Paul points out, in 1Cor 2.10-11, an interestiragdee of this activity of the spirit within us. Ospirit's
searching within to know all within us answershe tctivity of the Spirit in the Godhead. Here we an
aspect of what it means for man to be made inrnttagyé of God and according to his likeness.

The spirit within us gives to us a conscious pgréition in that transcendence over ourselves talangs

to God. This is seen in that we can look down orselues and search out the hidden inner thoughtHhgit
God alone can fully see and judge. Paul was awfnes @wn capacity to search himself and of his
limitation in this. In 1Cor 4.4, he declares thatight of the fact that God will examine him hesha
examined himself and is conscious of nothing agdimsself. But, he also knows his limitation. Henist
the final judge. God will judge him, and though Paas not conscious of a charge against him hedcoul
not acquit himself. We must participate in the-sdimination before the God who examines us, but we
cannot carry out that examination fully and coniclely.



The sense of human transcendence and particigati®od’s perspective as well as the creaturely
limitations imposed on us is brought out beautyfii Eccl 3.11. It says that God set eternity i@ tieart of
people. This means that we can, in our minds, teds time. We are conscious of past, present andefu
and search out the first causes of things and fimair outcome or end. We are not locked in the raomn

In this transcendence over time, we participat@aa’s position who works all things from beginnitag

end. But, here we realize our limitation: God etérnity in our hearts in such a way that we knbat t

there is a beginning and an end but in such a thaywte cannot know what God has done from beginning
to the end. This forces us to accept life in thespnt as our lot (vv 12-14), and God has worksd that

we should fear him (v 14). We have a consciousogégsnscendence over time only to make us awate th
we are not God so that we will fear him.

C. The Spirit of God and the human spirit

We have seen that in his spirit man receives frad & participation in what belongs to God and comes
from God: life, understanding and wisdom, the sleiaig of ourselves to know and evaluate ourselves i
the light of God and eternity in the heart. The way human spirit connects with what is of Godaisein

up in Paul's teaching on the believer's experienfcine Spirit of God. By the Holy Spirit, we are deathe
children of God. The Spirit sent by God into ouatis cries within us, “Abba Father” (Gal 4.6). Thiy of
the Spirit of God is the cry of our own spirit ioR 8.14-16. The Spirit of God leads us as the sb&od,
and he is a spirit of adoption in us by which wg, ¢Abba Father.” As Paul says, “The Spirit Himself
testifies with our spirit that we are children od@ (v 16). In the act of worship and response tm@s

our Father, the Spirit joins our spirit to him.

Paul gives us a closer look at the work of theiSipirrelation to our spirit in 1Cor 14.14-16. Thebject is
the exercise of spiritual gifts, given by the Sp(tiCor 12.4,7). When a person spoke with tongyethé
Spirit, his spirit prayed (v 14) and gave thank4 §y but his mind was unfruitful, i.e., did not Wwao
render what was expressed in the human spirittértas that others can understand and join in tageor
or thanksgiving. In the church Paul preferred shdabat was understood by all. But, he never conlateg
speech that only engaged the mind and not the.dp&isaid, “I will pray with the spirit and | wippray
with the mind also; | will sing with the spirit aridvill sing with the mind also” (v 15). The propisespoke
with the mind engaged to communicate the message thhe Spirit in intelligible terms. But, for thetmo
the exercise originated and moved out from theit3paperation on their spirit (v 32).

What Paul shows us about the role of the humatiit spihe exercise of worship and speech by theyHol
Spirit builds on what we saw from the OT. Beforafeeost, the Spirit was only with people, but after
outpouring of the Spirit the Spirit is in the diglas of Christ (Jn 14.17). The gift of the Spitibbght about
a great difference. Now we do not simply have @@abpirit which makes us alive. We have withinhes t
Spirit of God and in him the full personal presen€&od. This means that in the indwelling Spiré w
have the very eternal life of God in us, and thesdprings up within us (Jn 4.13-14; 7.37-38). Bprit
from within leads us (Rom 8.14) and gives us hits diy which we can speak by the Spirit (1Cor 12-14
In this work, the Spirit works in a manner that@gruent with our created constitution. He cankwor
within us as the Spirit of God for we have the twdacapacity for this in our created spirit.

We have so far looked at the way God connects uwgtthrough our spirit. This is only one side of the
truth. The spirit is our own spirit, and in the @Ts identified with the thoughts, moods and disitions
that come over us and control us, whether goocadr(Num 5.14; 14.24; Deut 34.9; 1Kings 21.5; 2Kings
19.7; Ps 77.3; Prov 17.27; Eccl 7.8; Ish 57.15; Exl6; 20.32; Dan 5.20; Rom 8.15; 2Tim 1.7). Irsthe
cases, the spirit still functions in its role ofrigethat which acts on us to determine our life, fow we
learn that it can act for good or evil. Paul maiketear in 2Cor 7.1 that the Christian’s spirindae
involved with what is unholy and wrong. He sayshéfefore, having these promises, beloved, let us
cleanse ourselves from all defilement of flesh spidit, perfecting holiness in the fear of God.'UPis
concluding his call for the believers not to bedlved with unbelievers in that which is incompatillith
our spiritual life (2Cor 6.14-18). He has partidipa in idolatry in view principally, but with idakry came
the other prevailing vice of sexual immorality. thwvement in idolatry is defilement of spirit, fdrengages
our spirit by which we are open to the realm of God spirits. Sexual immorality was defilementlash.



The fact that what is of our spirit has a goverrfimge over our behaviour does not leave us without
responsibility. Proverbs 16.32 points out thatuie iour spirit (in this case the spirit of angeattbontrols
our behaviour) is better that to capture a citye Way a person’s spirit acts as a force to goveyn h
behaviour is acknowledged in this proverb, but thatcan have the strength to rule our own spirdise
suggested. Paul takes up this idea in 1Cor 1482 pfophets were moved in their own spirits, amd th
immature ones thought that they had to speak whmrech Paul is calling them to control themselves in
this, and this is based on the fact that the spifithe prophets are subject to the prophets. Baght the
prophets the will of God on the subject of the oftebe observed in the church meetings, and tbehats
were to be governed by this truth rather than gdiglthe experience of having something revealed to
them.

We can observe a unity in all that we have uncaleréhe Bible about the human spirit. In creation,
through the granting of spirit, man became aliviee $pirit gave man a share in what God has—life. Th
life in man is more than animal life. It takes ihthat it means for man to be in the image of Gyl.
imparting spirit, God gave to man the capabilitkt@w divinely given wisdom. Man’s spirit, howevés,
not a part of God. It is a creation, and can achupan in good or sinful ways. Through Christ, 8yerit is
given to live within us. In his indwelling and wowkithin us, he works through our created constiuti
The fact that we have a spirit provides the linkadych the Spirit can take over within us and work
through us. The Spirit indwelt and the Spirit filleeliever has in him that which is divine and mibrat
human, but this does not compromise his human itetish. The Spirit works on his spirit, but he dasot
suspend or override it. The Spirit's work is troeour created humanity and raises it to its higpestntial.

2. Soul

The Hebrew word for soul isephesh. The root idea of this word is to breathe, and itiea relates this
word to the words for spirit in the OTyach andnishmah. The word for soul in the Greek of the NT is
psuche. The verb formpsucho, means to breathe or blow. This idea of breatmeots the worgsuche to
the NT word for spiritpneuma. The wordpsuche is the true equivalent of the Hebrew temephesh. The
linguistic connection between the words for sow apirit points to the interrelatedness of the sod the
spirit in the phenomenon of life which was seethim ancient world in the breath of living creatures

We see the way the soul answers to the spirit im Z5@. The spirit or breath of life is the dynameality
that makes man alive. The effect of this life foiz¢hat man is a living soul or being. The relasbip
between the breath of life and the living souhiattbetween the life that | have been given thdtanane
live and the individual, living person that | amhéeTspirit and the soul are clearly to be distingeds but
they are not to be separated. Without spirit, maal@/not be or have a soul. The soul cannot baraégd
from the spirit. At the same time, we cannot coneeif a person’s spirit without the person, i.lee soul.
Without the soul, the individual self, there wolle no spirit of the person.

In the Bible, the word soul is used in three basgs: 1) in the sense of a person, an individ2jelor the
life that an individual being has and 3) for theides, passions and feelings of the person thatmpkhe
experience of living. The first two usages conabmontological perspective on the soul and thieties
psychological reality. The soul is an objectivelitgan being our personal self and life and a saiiyve
reality in our personal experience of life.

a. The soul astheindividual or person

Animals are on occasion called living souls (Ge&2021,24). In Rev 8.9 the living creatures ofska are
said to have souls.

The word soul is commonly used for human beingbénsense that we would use the word person. The
person who comes to the tabernacle to make ariraffes called a soul (Lev 1.2; 2.1; 4.2; 5.1,2;0).2

When people are enumerated, they are counted Bs(8oul.5; 12.4; Jer 52.28-29); we would say pesso
The NT wordpsuche is used with the sense of person in Ac 2.41,433;37.14; 27.37; Rom 2.9; 1Pt 3.20.



A dead person represented in his corpse is alsedcalsoul (Lev 19.28; 21.1,11; Num 5.2; 6.6,11;
9.6,7,10). The word soul here is used in the samewe use the word person to identify someone vaw h
died.

The use of the word soul for the person sets tba af the soul off radically from the spirit. IretBible, a
person living on earth is not called a spirit. Tiuenan being on earth has a spirit but is not atspir

b. Soul asindividual life

The word for soul is also used in the sense ofifta¢hat an individual being has. It is used foe tife of
an animal in Lev 24.18 and in the same way of adnubeing in Ex 21.23 and Deut 19.21. For further
examples of this use of the word, see Ex 30.12;1.2d8; 1Kings 19.3; 2Kings 1.13; Ps 49.8,15. Tlsis af
the word for soul is found in the NT in Mt 2.20; N3k4; Ac 20.10 and Ac 27.10.

Leviticus 17.11 gives this sense of the word farl soprofound theological significance. It saysof'fhe

life (soul) of the flesh is in the blood, and | leagiven it to you on the altar to make atonemenyéar
souls; for it is the blood by reason of the life that makes atonement.” The life in the blopdat the
life as it is in the breath or spirit of life. Theord life in the expression, “the breath of lifés"the plural
term,hayyim (Gen 2.7). As a plural noun, it refers to life mstan individual life but as the life that makes
the living alive. The life as souh¢phesh) is life as the individual life of the animal dret human being.
Jesus used this idea of life given in sacrifice mvhe spoke of his act of giving his life for us.Ntk 10.45

he said, “For even the Son of Man did not comeetadrved, but to serve, and to give His life asam$or
many.” The Greek word translated life hergsache, the soul. On other occasions when Jesus speaks of
his act of self-sacrifice, he uses this word ad el 10.11,15,17; 13.37-38; 15.13; see also 106)3Jesus
is taking up the language of Lev 11.17: the lifattis given for the ransom, or the atonemenhedife as
the soul. We must give the word soul its full sershas the both the sense of Jesus’ own persorséir)
and of his life, the life that he had as a person.

C. The soul and personal desire, passion and emotions

Many OT references to the soul identify it with g@mal desire, passion and loathing. The referemeetar
too many to cover in this study. We will only gigdew indications. The wondephesh is used with the
meaning of appetite (Deut 23.24; Ps 78.18), huf@mv 10.3; 16.26) or desire, i.e., what one wamts
have happen (Ex 15.9; Esk 16.27; Ps 27.12; 418 P3.2; 19.2). The wordephesh is also used for the
subject of desire, i.e., the desire of the soultiviefor good or evil (Deut 12.20; 14.26; 1Sam 216
2.24; 2Sam 3.21; Prov 21.10; Job 23.13). The passitove for one’s beloved is the love of the s(&f
1.7; 3.1-4; Gen 34.3; Jer 12.7). The longing fod@@s 42.1; 62.1; 63.1), his law (Ps 119.20), aigation
(Ps 119.81) and his courts (Ps 84.3) is also thgimgy of the soul. The soul also hates (2Sam 5t81114;
Ps 11.5) and abhors (Lev 26.11,15,30,43) and legtiem 21.5).

The soul also experiences emotional states offfsy86.4) and experiences pleasantness, sweetrkss an
delight (Prov 2.10; 16.23; 29.17). The soul caw algperience bitterness (Job 27.2; 1Sam 1.10; Judg
18.25) and sorrow (Jer 13.17).

The OT does not know of an abstract soul life. iFidévidual’s life is experienced in the desires)dings,
and passions that the person has. When a perdeniid the desires of life and loses the experiefce
vital life, the soul needs restoration. We seeithibie case of Naomi. She refused to be calledilao
(pleasant) and insisted on being called Mara (hitiecause of the way the LORD afflicted her in the
losses inflicted on her (Ruth 1.19-21). When Rudheta son to raise up the seed of the deceased, the
people gave her the blessing that the son woukllriestorer of life or soul to her (Ruth 4.15). fiht
Naomi had lost, the full portion of life, would bestored to her, and this fullness of life in whitgsires
are rekindled and the passion to life is revived satisfied is the restoration of the soul (see hsn
1.11,16 and Prov 25.13).

We find the personal subjective experience of the m the NT as well. Souls can be made to be evil
against others (Acts 14.2), be troubled by unsettieaching (Ac 15.24) or left in suspense anddisilen



(Jn 10.24). The soul can be strengthened to stendAc 14.22) or faint (Heb 12.3). The faintheakia
1Thess 5.14 are called in the Greek, “little soul@the soul can experience joy (Lk 12.19) or sortdi¢
14.34; Lk 2.35; IJn 12.27). The soul seeks restJasds offers the way to find rest for our soulsitM
11.29).

The three ways that the soul is viewed in the sergs combine to form a rich understanding of tha.s
The soul is our ego, our individual being. It ig acself, a personal identity, as an abstractipis.d living
self and is the life as we possess it as our owis [ife is experienced in the desires, longingsgons,
loves, in the strong feelings against things anthénwhole range of emotions. The idea of a lifthaut
the pulsating desires is not desired in the OThSustate, brought on by crushing loss, calls for a
restoration of life, of soul.

d. The soul and the spirit

It has been said that the spirit is man relate@dad and the soul is man related to himself. Oullysghows
how inadequate this way of putting the matter tse Truth in this is that the soul is the individiitd, the
living self. But, the Bible does not see the sautelating to self. The soul of the biblical sawith its
personal desires longs for God and spiritual thamys it longs for people and good material thirist
study on the function of the spirit suggests tha ihe spirit by which we search ourselves ahatego
ourselves. The soul is the living self relatingmaat is outside of the self.

We have already seen on an ontological level tiasbul and the spirit are inseparable. They & al
joined on a psychological level. In Job 7.11 wetheesoul and spirit joined together in bitterneYswill
speak in the anguish of my spirit, | will complamthe bitterness of my soul.” We see them in peral
Ish 26.8-9:

Indeed while following the way of Your judgments, O LORD, we have waitedYou
eagerly; Your name, even Your memory, is the desfimr souls. At night my soul
longs for You, indeed, my spirit within me seeksuvatiligently; for when the earth
experiences Your judgments the inhabitants of thddiearn righteousness.

Both the soul and the spirit are oriented toward.Gohe soul desires and longs and the spirit s8dies
parallel between the spirit and soul is again sednary’s praise in Luke 11.46-47: “My soul exalte
Lord, and my spirit has rejoiced in God my Saviddth soul and spirit are involved in the worshipla
joy. Paul calls for the engagement of both spird aoul in Phil 1.27: “... standing firm in one spiwith
one mind (lit., soul) striving together for thetfabf the gospel.” The Bible does not envisioraldess
stand in our spirit. Our position in our spirit e joined with what we are in our soul, our peeo
striving.

We have seen how the spirit and soul are connéctiéd. They are also connected in death. We have
already seen that death is seen as the departihg spirit. The Bible also sees it as the depagudiithe
soul. In Eccl 12.7 and Ps 146.4 we see that ahdbatspirit departs from the body. In Gen 35.18 ihe
soul that departs. A dead child is brought tolifehaving the soul return to him (1Kings 17.21)Heb
12.23 the departed saints are called the spiritseofighteous. In Rev 6.9, the martyrs in heaversaen as
souls.

3. Body

The Bible uses three terms for the physical sideuwfbeing: dust, flesh and body.

a. Man asdust

The first term the Bible uses for man as a phydieatg is dust. This perspective is set in Gen In2Be

name Adam which we have seen in an earlier studytpto the ground from which man was made. This
is followed up by Gen 2.7 where we are told thahmas formed of the dust from tadamah or ground.



God closed his pronouncement on Adam for sinningdyyng to him, “By the sweat of your face You will
eat bread, till you return to the ground, becausmfit you were taken; for you are dust, and ta gos

shall return” (Gen 3.19). Notice that God says #addém is dust, rather than simply saying he wasnak
from the dust. His coming from the ground and metorit defined what he is in his existence as beed
from dust to dust: he is dust. As we noticed earthe point of Gen 2.7 is that the dust, the dkynof

our body, does not have the power of life in itt 6ff from the tree of life, Adam is reduced to wiha is
apart from that which he received directly from Gdie. So, he is dust. He does not have available t
him that which will maintain him in life. Paul takeip the characterization of man as dust in 1Cat7t5
49. This body of dust is in dishonour and weakrfest3).

The termdust to describe man is first of all ontological—it ee$ to the stuff we are made of and presses
the point that life is not inherent in our natufée spirit of life and the living soul have the@as in the
body of dust. Since the dust in itself has no life being of man is volatile. Psalm 103.14 poiathe
psychological side of this. The Psalmist recalleatv@od knows us to be: “For He Himself knows our
frame; He is mindful that we almit dust.” This fact underlies God’s compassion foirufrgiving us our
sins (vv 12-13). Here we see a connection madedsgtwur frame as dust (with no power of life) and o
moral weakness which God forgives in his compassion

b. Flesh

The other term to describe man in his physicalterise is fleshbasar in Hebrew andarx in Greek. While
the designation of dust focuses the mind on tleéeis material from which man was made, the washfl
looks at man’s material nature in its living staibe flesh has the breath or spiritdch) of life in it (Gen
6.17) and has its soul (Gen 9.4). Without spird aaul, there would be no flesh. Man is flesh alwiitfy

all animals (Gen 6.13,17,19).

The word flesh is used in the sense of the bodlérOT (Num 8.7; 2Kings 4.34; Ps 16.9; Eccl 2.3ulP
uses it in this sense in 1Cor 6.16. This word $® aised to point to the nature of living human ggifGen
6.3; Ps 56.4; Ish 31.3; 40.6; Jer 17.5). In thetk®Tword flesh does not have the sense of sinfulreas it
has acquired in Paul's letters. The OT term onbuf®s on man’s weak and mortal nature in contpast t
God. In the NT the word flesh is also used for regitlysical nature without any focus on his sinfatiune.
When John says that the Word became flesh, he tistngord flesh in its OT sense of human nature in
contrast to the spirit nature of God. In Jn 6.68u3epoints out this difference between spirit desh: the
flesh profits nothing, but the Spirit gives lifealt uses the word flesh as the physical mode ctexce
without any reference to the sinful nature in G&02and 2Cor 10.3. The Christian must live his ilif¢he
flesh by faith and walk in the flesh, i.e., his pagith its weak nature. The fact that man is flasi so is
utterly weak suits him to be related to God whpasverful and life giving.

In Paul’s letters we have a significant developnadrihe idea of the flesh beyond what we find ie @IT.
Here the flesh is presented as the sinful humauradhat sets its desires against the Spirit aathag

which the Spirit sets his desires (Gal 5.17). Tlasltbetween the Spirit of God in us and the fissh
presented in Galatians 5 and Romans 7 and 8. Terstaehd this development, we will have to lookhat t
doctrine of sin. For now we will make two obsergas. The first is that the opposition is not betwtee
human spirit as a higher principle of life and tlesh as a lower and sinful one. In Paul’s teachihg
opposition is between the Spirit of God who indeels and leads us and the flesh. This is not & clas
between two sides of the human being but betweahaBd human nature as it seeks to control behaviour
by its desires. The second observation is thattige@r intended that man be governed by his human
nature as it is part of the physical world. Man watet God be God who determines what is goodeaild
Man was to act in obedience to God and enjoy tlysipal creation. He was not to determine his adbipn
his physical nature and its desires as they waraiktted by the world around him. When the flesie, t
human nature, was given the position of decidingvbat was good and determining the course of action
human nature became the drive to sin.

C. The body



The idea of the body is introduced in Gen 2.7 eftirmation of man out of the dust, which presenthe
mind’s eye the form of the human body. However,ftees is not on the body with its members buthen t
material from which the body is made. This setsftleais of the entire OT, which is not on the forhitee
body or on the body as a set of members for attidrthe frail nature of man.

The Hebrew word for body igewiyah. It is used for 1) the living human body (Gen 47.lleh 9.37), 2)
the body in which an angelic being appears (Ezk,23; Dan 10.6) and 3) a carcass (Judge 14.8-8) or
corpse (1Sam 31.10,12; Ps 110.6; Nah 3.3). Thislwgonot a term of any doctrinal significance ie @T.
The doctrinally significant terms in the OT are dasd flesh which we have already looked at.

Itis in the NT that the body is given doctrinajrsificance. The resurrection of Jesus gave the body
central place in the doctrine of salvation. In Ghrihe body of the believer is claimed for resciios. The
Spirit of God who raised Jesus from the dead intbwbk believer and gives to him the life in Christ
which is resurrection life and so lays claim to toaly.

In the doctrine of the NT, the body is the orgamhich we are to live for God. It is not simply segs
flesh, the weak nature in contrast to the natur@ad, but as the organism with its member in whiehare
to act and carry out the will of God (Rom 6.11).r@ody is a member of Christ (1Cor 6.15) and timepie
of the Spirit in which we are to glorify God (1C&r1.9-20). We are to live in the body in view of fhet
that “...we must all appear before the judgment eé&thrist, so that each one may be recompenseudor
deeds in the body, according to what he has doheth&r good or bad” (2Cor 5.10). The body as tigarr
of our action thus has eternal significance.

In the OT the spiritual significance of our bodytlas organ of action was not brought into focuseréhthe
vision was of the human nature that separated rfidrom God. This vision showed man in his distance
from God and in his weakness and failure. In tlésw the prophetic vision of the gift of the Spiat make
man alive and holy was set. When the Spirit wasmithrough Christ, the body as the organ for actias
seen in its great and eternal significance.

We can see the difference between the OT and NAsvid# the body in the different visions of
resurrection. In the OT vision of the resurrectidrthe dead, the dead are seen as those who sl¢iep i
dust of the ground to be awakened (Dan 12.2). iBHisie to the OT focus on man as dust, and flésheo
dust. In the NT teaching, there is the real coritynetween our present mortal bodies and the restion
state (Rom 6.11). What we become through the desuied out in the body will be manifested in our
resurrection bodies.

The Bible points out a real contrast or dichotoregmeen dust and flesh (i.e., the physical natutbef
body) and spirit. This contrast has been takenvide man’s being into two orientations: the dpsi
oriented to God and the body to the world. Theieiseasure of truth in this. Through the spiritare
living and are open to God who is Spirit, and thlylothe body as flesh we are part of the physicaldvo
But, we must not stop with this insight. In the Rithe whole being of man is to be oriented to Gé.
see this set in Gen 2.7. It is not the case thigttba spirit of man came from God. God createdeheh
from which he took the dust, and he formed man ftbenground. So, the body is set in an immediate
relationship with God. Also, the spirit was breatheto the body of dust to be life lived througie thody.
The body does not have a chemical life of its omatording to the doctrine of creation.

The fact that in creation man as a whole in body| and spirit is related to God is seen as in the
experience of the saints in the Bible. Psalm 8dstiftes to this. The Psalmist says, “My soul led@nd
even yearned for the courts of the LORD; my headtray flesh sing for joy to the living God.” His
longing for God was the longing of soul and fleshijch is the OT word for the body. He did not wémt
be in the presence of God in his soul while wantmbe sunk in the world with his body. His wholeirig
wanted to be in the presence of God.

Job gave vivid expression to the involvement of aomature as flesh in the longing for God:

Oh that my words were written!
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Oh that they were inscribed in a book!
That with an iron stylus and lead
They were engraved in the rock forever!
As for me, | know that my Redeemer lives,
And at the last He will take His stand on the earth
Even after my skin is destroyed,
Yet from my flesh | shall see God,;
Whom | myself shall behold,
And whom my eyes will see and not another.
My heart faints within me!
(Job 19.23-27)

Job's faith involved his whole being. In spirit ttanscended what he saw with his eyes in his soffeHe
longed for God with all the passion of the soul.wies the opposite of the stoic who disciplined reithim
apathy, the passionless state that warded offradjihg and suffering of the soul. He was also thgosite
of the Buddhist who strives to extinguish the swith its desires. He is also different from thatriStian
who wants to die to escape the body with its tutraod suffering. Job’s longing for God was a lorgof
his whole being. He wanted to see God from hishflsd with his eyes.

The apostle Paul works out this orientation of whole being in the body toward God in Romans. The
believer’'s baptismal commitment is to present hifrtseGod as alive from the dead and the members of
his body as instruments (literal translation, wee)of righteousness to God (Rom 6.13). Becausaah
the body, this involves the Christian in a deepgite, but he is to wrestle through to walking is hody
according to the Spirit (Rom 8.1-13). The Spirihrells the believer as the Sprit of him who rai§edus
from the dead and this is the assurance that Glbdiwe life to the mortal body of the believer 18). The
Spirit of God within and the believer groans foe liedemption of the body (8.23). This view of tloelp as
claimed by the Spirit for redemption and life leadl$he call to present our bodies as a livingifiaerto
God as our spiritual service of worship (Rom 12.1).

B. VIEWING THE WHOLE HUMAN BEING

Genesis 2.7 and 1Thess 5.23 view the human beiagvi®le at the beginning in creation and in theleh
Christian experience through to the end “at theingmf our Lord Jesus Christ.” These two scriptures
testify to the view throughout the Bible: man iswed as a whole. They also point out that marotgust
one thing, a one dimensional being. The two scrgstibefore us would suggest that man is three
dimensional. But, before we commit to such a vies,must weigh the whole testimony of scripture.

1 Viewing man from two sides

In scripture the usual way of viewing man as a whslto see the two sides of his being. Sometireds h
seen as spirit and the physical side: spirit amst (Eccl 12.7), spirit and flesh (Gen 6.17; Md&t41; 1Cor
5.3,5; 7.1) or spirit and body (1Cor 7.34; Jas R.@8her times man is viewed as soul and flesh (&#&8;
9.4; Lev 17.11; Ps 16.9-10; 84.4; Ish 10.18; 1P1por soul and body (Matt 6.25; 10.28).

Earlier we noticed that the spirit of life and theng soul are interrelated in the OT. Both regnatsthe life
of man, but from two different ends—as given anthascontrolling power or as possessed and liveéd ou
by the individual. In keeping with this, at the poof death, both spirit and soul leave the body.

Now we can proceed to raise the question whetlebitilical view of man is that he is trichotomy
(consisting of three different components) or éndiomy (consisting of two components). The overall
view of scripture lends support to the latter. @ehand Eccl 12.7 make it clear that in his coratind in
the process of being taken apart, man consistgigf and dust. But, the biblical view is not songilistic.
As a result of the union of spirit and dust, adhentity came about which is distinct from spiridadust—
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it is the soul. This soul is not a component of mente it did not come from anything that existeidpto
the creation of man. Rather, it can about as dtrekthe union of spirit and dust.

The point we are pressing can be illustrated frommaistry. There is a difference between a mixtune &
compound. A mixture happens when two chemicalsraxed together. While the two join to produce a
common effect, at a chemical level they remain ade have this when we add sugar to water. Tharsug
dissolves and permeates the water to make sweet, isait in the solution the sugar and the wateiem
apart. In a compound, the two chemicals are uniddrm a new chemical. We have this in water that
the result of two hydrogen atoms bonding with orggen atom. Water is a chemical compound with its
own properties which are different from both hydro@gnd oxygen. The analogy only goes so far. At the
point of death, it breaks down. We can reverseptbeess and separate the hydrogen and oxygen.Wéen
only have the two elements and no longer have whitéhe case of the human being this is not thse ca
Our study has shown that the soul which is broaglotut by the union of spirit and dust is bondethé&o
spirit and in the dissolution of death it goes witik spirit. We should also add that the spirittsmntinues
to be identified by the body, for they are the ispior souls of those who died. In God’s view man
continues to be defined by his whole being, ansl iteans that the dead are destined to be raised.

The dichotomy in terms of the components of mawnis of spirit and body. On the side of the lifenadn,
the personal identity or soul is tied to the spifttiis means that we should not see man as mattheeaf
parts, like this:

| spirit | soul | body |

Rather, we should view the constitution of man fikis:

breathed G O D formed
spirit soul
P body
life given life possessed
v A
Formed du
dus
2. Maintaining the biblical balance

On the question whether man is a trichotomy orcaatomy, we have given our support to the lattert, B
we must be careful in the way we formulate our doet The history of religions and philosophy shows
that there is a strong tendency in human thougtititd of man as being made up of two incompatible

parts. The dichotomy thus turns into a dualismnaf hatures that do not fit together.

The root for this tendency is exposed in the Bilflerough the original sin, mankind was infected3atan
with the idea and vanity that he is a god throuighkhowledge. God confronted man with the fact tieat

is mere dust and not a god by the harsh experiempaesed on the body—having to eat by the sweatsof h
brow only to return to dust. This sentence wastmetact of grace by which the original sin was reetb
Rather, it was imposed as a humbling yoke on thHepseclaimed god. The original sin and the huntiba
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of man'’s life in the body provides a basis for thdicalized sense of dichotomy that man has. IrGire=k
philosophical mind of the West or the Hindu philpkizal thinking of the East, the soul which is the
thinking self is seen as immortal and divine anéhasmpatible with the humiliating reality of thedy.
Our study has shown how radically unbiblical thisw of man is. We must also see the devastating
consequences of this view for ethics and the deewf salvation. It divorces the soul and the badg
provides no basis for the sanctification and gicaiion of the body. The resurrection of Jesusés t
absolute rebuke to this position.

The first great movement of systematic heresyttivéiatened the church was Gnosticism, and the béart
this movement was the thrust to fit the Greek vighe dichotomous nature of man into the plan of
redemption in Christ. This must serve as a wartongs. If we try to fit an unbiblical view of manto our
doctrine of Christ and salvation, we will move tod/datal heresy. An orthodox view of salvation cany
be held with a compatible and biblical view of man.

While we are on the subject of the idea of therdivinature in the human constitution, we should tedte
of Peter’s statement in 2Pt 1.4 that we becomeakears of the divine nature. Peter does not sayibat
have become partakers of the divine nature byioreadut by God’s promise given to us in the gospel.
Through the gospel we come to faith and receiveHibly Spirit, and only through the indwelling Spido
we partake of the divine nature. Our created ctuiiih sets us up for this great gift of eterng.li

The Bible does not so much view the two sides af agunderstand man from both of the sides of his
being to present to us the whole man. Our studyshas/n how the OT views man in his spirit, soul and
body as a unity. In death the two sides are takantabut insofar as death was looked at withoaitclbar
light of resurrection, death was seen as a dagneithat challenged faith in God as the God whegjiv
and preserves life. Man was taken apart. Faithdd &s the God of those who had passed away colyld on
move in one direction—that he is the God who raibesdead. Jesus clinched this reasoning of faittis
scriptural proof for the resurrection of the dead/iatt 22.29-30. The doctrine of resurrection affirthat
before God man is ever what God made him: a wifigpirit and soul, on the one hand, and of body, o
the other. This doctrine was seen as the heigfllgfto the Greeks in Athens (Acts 17). The pagan
philosophical mind reasoned from man’s refusaldoept what he is in the body, i.e., humiliated, and
affirmed man’s presumed sense of being divine srtiiinking nature. Salvation thus, as in Hindu énaind
in Buddhism, was seen as release from the body.

Once we see the unity of man, we must contend sipaifalse and fatal sense of unity of nature. Was
see in the materialistic view of man which sees malyg as a body of dust. When the body dies, ngtign
left. The Bible shows how this view can arise quigurally. If we try to determine the truth by witlae
eye can see, we only see man and beast havingriefate—they return to dust—and we cannot by
observation verify the survival of the spirit aftbgath. This is frankly noted and admitted in Ex&B-21.
This view was espoused by the Epicureans of Anciaece and was the basis for their philosophy of
hedonism, to live to pursue personal pleasure withay sense of moral responsibility and prospéct o
reward or punishment after death. This materialestv is monistic as opposed to dualistic. It was th
minority view in the ancient world but has becorme officially dominant view due to the scientisne(j
religious devotion to the scientific perspectivéjhe intellectual establishment in modern socidiyainst
this monism, we must press the biblical dichotorhfiluman nature.

We can apply the LORD’s warning to Joshua. Joshamte continue in the Law without turning to the
right or to the left (Josh 1.7). On the doctrinev@n, we dare not turn to the right, focusing anghirit
and soul and turning away from the body, and we dat turn to the left of giving up on the ideaspfrit
and soul and reducing our understanding of mahadody. Both moves are fatal. If we continue Iroél
the word of God, we will be able to hold onto bsities of what we are in the true unity of our czdat
being and live the truly full life, fulfilling althat God made us.

3. Keeping our eye on the whole human being
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In the Bible the view of man from the two sideshdf being is not pressed against philosophical sigw
the ancient world. Rather, it is taught as the peetve of true and healthy faith. This is brought by
Jesus. He presses the difference between bodyoahthdMatt 10.28: “Do not fear those who kill the
body but are unable to kill the soul; but rathexrrfelim who is able to destroy both soul and bodlgeah.”
He is addressing the fact that the disciples, dimmon human beings, tend to be controlled by asatesl
focus on the life of the body when they are thneatgiewith death at the hands of people. In the gfrfiear
of being killed, we suddenly develop a very narfoaus on life, and only see the physical side.desu
points out that human hands can only touch the bbldg soul, the whole life, is out of human realdsus
does not develop a dualism of soul and body othisf If there is a dualism it is between God'’s poand
man’s. Man can only exercise power over the badyreot over the soul whereas God will exercise his
power over both soul and body. This means that onlthe side of human power is the soul separated f
the body. On the side of God’s action, soul andyter@ seen as a unit. The disciples must keeprthis
mind. By killing the body, man cannot touch thel tledng self. This living self, the soul, is onip God’s
power, so that we must be true to God, and Godew#r deal with us as he made us: a soul-body unit.

Jesus also stressed the unity of the soul and indalg teaching on faith in daily life. He saidMatt 6.25,
“For this reason | say to you, do not be worriedulyour life (the soul)as to what you will eat or what
you will drink; nor for your bodyasto what you will put on. Is not life more than fooadathe body more
than clothing?” We saw earlier that in the OT tdrer and appetite for food and drink was a fumctib
the soul. Jesus takes this view up here. The iappetite as the craving of life is assigned tosihd, and
the outer side of our being that is clothed is seethe body. By referring to the two, Jesus ismtakip the
total needs of the whole person in his life onleatésus unites these two sides of our being indah¢o
have faith in our Father to provide for both (vw24).

Jesus affirmed the supreme value of the soul it V&P6: “For what will it profit a man if he gairthe
whole world and forfeits his soul? Or what will @mgive in exchange for his soul?” The dichotomsehe
is not between the body and the soul but betweewadlue of the whole world and a man’s soul. Jésus
taking up a motif found in the OT. Satan pointetithe supreme value of the songghesh, translated as
life) for a man (Job 2.4). That the value of a nsaspul far exceeds all the wealth a man could plyssi
have is pointed out in Ps 49.6-9. Jesus in Matthé\vs considering the human effort to save hisdifsoul
by his means in this world (v 25). The dichotomypinesents is not one of the soul verses the botgfbu
saving one’s soul or life in this world and findiitdy losing it now. Man sees the supreme valuki®f
soul in this world and so will give up all, includj Christ, to save his personal life. But, thithis way to
eternally lose the soul. If we look at the soubaig in the power of God we must seek our soslirh a
way that we will find it before God’s judgment, ahdre the Son will be the judge (v 27). This methas
we can only find our souls truly if we follow him his way of the cross. This finding of the souhdt
about an eternal disembodied state. Jesus pointatiat his way of the cross, of losing one’s sauals the
way to his resurrection (v 21). The human effors@fing the soul is the desperate attempt in wiigh
give up all that is of eternal value to hang onto soul in this body. Christ’'s way is the way oé ttross to
find our soul in the resurrection body.

Paul maintained this stress on the unity of spinil body. He said that the woman who remains @nvirg
“...is concerned about the things of the Lord, th may be holy both in body and spirit; but one eho
married is concerned about the things of the wdntdy she may please her husband.” Holiness istim bo
body and spirit, and in this sanctification of bettles of our being the person is concerned abeutings
of the Lord with both the body and the spirit. Tdomflict here is not between body and spirit butveen
being concern with the things of the Lord and &fworld. This unity of the two sides of our beisgiso
the concern of purity in 1Cor 7.1.

The two-sided view of the human being that the Lamd the apostle point out is not about choosirey on
side over the other but of being united as a wpelson on both sides of our being. Our dangeraiswiie
tend to reduce our view of life to one side. In ¢nip of fear, we act only to save the body now krse

sight of the body and soul unit as it is in the powf God. We can seek a devotion in spirit thavés the
body as God made it behind in an unholy state thisdvas a trend among the Greek-minded Corinthians
Now we can begin to see the practical value ofthdy of the human constitution. It checks our &y

to view our existence in a one-sided way which ¢eadan illusion of success: | save my body notv bu
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lose the soul eternally; | am extremely devoteddrtain immaterial preoccupations but leave theybind
filth and unholiness; or, | can attend to cleardsef body and leave my inner life a mess. Theadaibl
doctrine of man points out the delusion involvedhis. In the end, | am in the power of God andhvile
judge me has a whole with both sides of my beingnie.

In considering man as a whole, we have so far lmalged at man as a dichotomy, the spirit-soul ded t
body. But, the word of God also works with the elifnce between soul and spirit (Heb 4.12). We have
worked out the balance between these two so tvatwewill only point out the practical value of vikimg
on both sides of our inner life. We have alreadgrred to Phil 1.27 where Paul calls the Philippiém
stand firm in the faith in one spirit and strivgiéther for the faith of the gospel with one souhydoes
Paul press the parallel action in spirit and sdii@ answer can be found in the problem Paul isrgal
with. Paul saw the zeal of many Christians in Raongpeak the word of God without fear, but he skbe
that some were preaching Christ from envy andes(fhil 1.14-18). Paul appreciated the fact tHavaie
proclaiming Christ. In spirit they were, in a sensee. But, when it came to the soul, the perssefilwith
its longing and striving, they were not one. Thed® proclaimed Christ out of selfish ambition (\) 17
were turned against others. This problem in Rorse tbubled the church in Philippi. Two women who
shared Paul’s struggle in the gospel were involaesbme personal rivalry in the church. Paul affirtheir
faithfulness to the gospel. There is no doubt abfweit zeal for the truth of the gospel. Howevaeit
unity in the faith had to be followed up with a pemal unity of soul. Paul makes his appeal for tinigy in
Phil 2.1-4. Here he calls for being united in s, translated as “in spirit” in tHdASB). The appeal is
for a united purpose or striving, and this answerthe striving together with one soul in 1.27.

Just like carnal Christians can divorce the bodythe spirit in their idea of devotion to the Lost, we
can tend to divide spirit and soul. The Bible ale&/ages us in our relationship with God as a wheteqn
in all aspects of our being. This is beautifullypeessed in 1Thess 5.23, with which we began thidyst
We will close it by quoting it again.

Now may the God of peace Himself sanctify you ehfirand may your spirit and soul
and body be preserved complete, without blameeatdming of our Lord Jesus Christ.

In your meditation on this benediction, you camgrin all that you have learned about the spioity &nd
body in this study. Think of what this means far spiritual life. We are open to God to receikeni the
Spirit, and we give our whole personal life withaflits energies, its desires, striving and passio what
we believe. This translates into full action in they in the concrete deeds by which we carry chatwe
believe. Our whole being is involved in our Chastilife which is now our whole life. This is total
sanctification. God bless you.
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