The Whole Counsd of God
Study 12

MAN'S RELATIONSHIP WITH THE GROUND:
MAN AS WORKER

“Then the LORD God took the man and put him intoghGarden of Eden
to cultivate it and keep it.”
(Genesis 2.1p

We have completed our study of the created cotistitwf man as presented in Gen 2.7. The human
constitution has three dimensions: body, spirit smd. These dimensions set up the human beingin h
essential relationships: to the ground, to Godtarmther souls or living beings. In an earlier st¢d/CG
9), we saw that the rest of the narrative of Gengshows how the three dimensions of Adam were
activated. In this study we will take up Adam’ssfirelationship, which is his relationship with tp@und.

Everything in creation is foundational both for ¢éirand eternity. We saw this in our study of the &dam
constitution. God only and ever builds on the faatiwh of creation. In Christ God brought about & ne
humanity, but this new humanity is raised up outhefhumanity created in Adam. This also holds toue
the theme of work introduced in the creation act®uBod is revealed as a worker creating all thimigs
set up man to work within God’s work. Through hadl ind redemption and in his eternal glory, man is
always seen in scripture as one who works.

A. THE MANDATE TO WORK IN CONTEXT (Genesis 2.4-17)

Genesis 2.15-16 sets up the fundamental economé of life: man must work and then eat. God placed
Adam in the Garden to work, i.e., to cultivate &eeép the Garden, and then gave the permissioeatyfr
eat from any tree in the Garden, i.e., the sphehésavork. To fully understand this economic ordér
human existence, we have to see how it fits in withcontext given in Gen 2.5-14.

1. The creational conditions of human existence (Geh5-7)

Genesis 2.5-6 shows that the earth, as it wasettéathe day that the LORD God made heaven anH ear
(Gen 2.4), was not ready to sustain human existéifeekind of vegetation required to sustain hutifan
had not been cultivated (v 5a), and the reasothfsdies in two things that were lacking. The ffiisthat
there was no rain. Without abundant irrigation, élaeth will not yield the level of produce thaniseded

for human life. The second thing lacking is that tord had not yet made man to cultivate the graqund
5b).

We should pause and reflect on what Gen 2.15 isgayhe ground from which man was formed does not
in itself yield the plant life needed for the surstace of human life. The ground needs to be supplith
water. This theme is developed throughout scripfline water is God'’s blessing and supply, and #ezin

for water shows that man is dependent on God ®lifei. This fact of life was pressed on Israetfhia
Promised Land, for the land was dependent on ihs feom heaven. The theme is also taken overtireo
spiritual realm. Water is a symbol of eternal fifiat Christ gives to people (see John 4).

Besides water, the earth needs the work of maeveldp its potential to sustain human life. Thia ba
seen everywhere in the world. Man is needed to rttakearth provide for the existence of man. This
means that there is a co-dependence between theagarman. Man who must live from the yield of the
earth is dependent on the ground, and the groudelpisndent on man’s work to produce its yield fanm



This dependence of the earth on man’s work opergsvigw on the purpose and design of creation. In
creating the world, God did not do all the worktksat man was left with nothing to do. Rather, Gatladl
of his work, the work of creating, and his work sptman to work within what God has done. The world
was created as the sphere in which man can woik.iJan understatement. It was created in need of
man’s work and it was made so that nmaust work.

Genesis 2.6 and 7 show how God overcame the negadivditions set forth in verse 5. The lack of rain
i.e., water from heaven, was provided for by théawthat rose from the earth to irrigate the gro(n@).
This is the creator’s provision. The lack of a mamvork the ground is provided for by the creatidmman
in v 7. This man was formed from the ground, ant\sbis nature he must go to the ground for his
sustenance. He is bound to the ground. At the simneche stands above the ground. By the directtgfan
life from God he is raised above the ground to wibgnd bring out of it what it will not yield ofself.

What we have observed from Gen 2.5-7 is importanthderstanding man’s relationship with the graund
The need for man as the worker is built into thiureaof creation. The earth by its created nateexs

man to work it, and man needs the yield he bringsobthe earth by his work. This is a created ¢t

of human existence.

2. Setting up the conditions for human existence (&e2.8-17)

Genesis 2.8-17 tells how God set up Adam’s livipgce. There is a direct correlation between the
narrative of vv 8-15 and the presentation of thedétions of the earth before man was created inWé
will lay this out.

No shrub of the field... (v 5a) God planted a Gardéh wvery tree (vv 8-9)
No rain (v 5b) The river flowing out of the Gardarv 9-14)
No man to cultivate (v 5¢) Adam placed in the Gartteaultivate it (v 15)

To fully understand what the Garden of Eden is §bwe have to take a closer look at the balancedsi
these passages.

a. Plants for food

There is a direct contrast betwaemshrub of the field ando plant of the field in v 5a anglery tree that is
pleasing to the sight and good for food in v 9.rEhe also the contrast between the field of vixhtae
Garden of v 8. The field is the open field whicHaemed. The Garden is enclosed and has within it
everything intended for it. Adam was set up to lgaalener and not a farmer. When he was exiled from
the Garden, he found himself in the open field thas not yield the needed crops on its own.

b. Supply of water

The rain is water that comes down from heaven.ridee came up within the Garden and provided water
for the whole earth. The universality of the supiglyepresented in the four rivers into which the oiver
divided. Four represents the four directions (nosthuth, east and west), and this means thatube ri
flowing out of Eden was the water supply for theolehearth.

Water is the divine blessing on earth. In a falkenld, this blessing comes from heaven which igtaged
above the earth. In the original creation, it campdrom the Garden where man lived in fellowshiphwi
God. This theme is taken up in the closing visibRevelation. The river that comes out from God'’s
throne flows in the city of God in which God dwelith his people. The ideal will of God is that tvater
of life flows out from God in union with his peoplather than from God in separation from people.



C. Man as the needed worker

The third contrast is more subtle. To see theffutte of what the biblical text says, we have tdgok to
the Hebrew. The word translated “to cultivate” ier2.5 and 15 is the standard word used in Heboew f
serving. To serve the ground amounts to cultivaitings we pursue the theme of man as a worker
throughout the scriptures, we have to work withghecise concept presented in Genesis 2: man da&wor
is one who serves.

Notice the difference between Gen 2.5 and 15 intwien was to serve. In v 5 it speaks of man sertfing
ground, whereas in v 15 he is to serve the Garflemidea of serving the ground is introduced into
Adam'’s existence in Gen 3.23: God sent Adam oth@iGarden of Eden to “serve the ground from which
he was taken.” The picture that Genesis 2 and $epis is clear. The earth by itself will not yiéhe

produce man needs for his existence. If man iseplae the open field, he will have to serve theugich

He has to do for the ground the service that tbemp needs for it to yield for man what he neediss

the backbreaking work of the farmer. God did thagkfor Adam as part of his work of creation. God
planted the Garden and placed man within it. Ad@&mdt find himself in the open field that needexdich
labour to set things up. He found himself in a @arth which everything was there to meet his needs,
simply his material need for food but also the nekldis soul life for that which stimulates delight

Adam did not have to raise his own living envirommeAll was a gift of God. Adam was driven out bigt
environment when he disobeyed God and made hirtsbE like God by taking the forbidden knowledge.
He chose to make himself a god, and for this hetbiad for himself what God did for him. This brdug
him low into the dust. He became a slave of theigdao return to the ground.

What if?

The biblical narrative tells us how man was madesirvant of the ground as a result of his sin.tWha
would have happened if Adam had not sinned? In aéthe decree of Gen 1.28 that Adam and Eve be
fruitful and multiply and fill the earth and subditewe can see God’s intention. As the family grawd
multiplied, human beings would have had to extdrdGarden until it took over the whole world. The
river that sprang up within the Garden and divided the four rivers outside of the Garden suggess
Eden was to be the source from which the divineditg) on the ground would flow to the whole earthe
human race would have had to serve the groundrdmtwithin the divine blessing and this would not
have been the toil that came upon Adam when hedaerve the ground outside of the Garden.

3. Seeing work in its rightful place (Gen 2.15)

We were all born outside of the Garden of Edensmbave only ever seen and experienced work & eith
the slavery to the ground (for farm boys) or asléfur of the fugitive from the ground, i.e., cityprk.

For us, our work is not a matter of working withattGod has given by his creative power. What wekwor
with does not “naturally” yield to us the good week from it. Creation reacts to us in a stubborg,wa
withholding its yield, and of its own working créat undermines our efforts and frustrates our desig
The result is that we must eat in toil and by theat of the brow. All who put their hands direathy the
earth to extract from it what we need know whahéans to come home for supper sweating. Others run
from the farm and other forms of hands-on workh ¢ity to get the jobs that don't produce the swéa
the brow. What they evade in terms of sweat thag lap in stress, and the deodorant industry is an
eloquent witness to the fact that there is the swkstress which we can at best only mask. Thermi
escaping of the curse of Gen 3.17f.

On top of the servile nature of work, God addedehe of death (Gen 3.19). This stamps all of oforesf
as vanity. As is the plight of slaves, what we watks taken away from us at the end of our labour.
Ecclesiastes 2 bears eloquent witness to thisn8niaised all of his wisdom, power and wealth tate
for himself a paradise on earth. Being a king, idendt to have to do the physical work. He had etato
produce the quota of sweat Gen 3.19 demanded. ilgeokly took the pleasures (Eccl 2.4-11). Bute@aft



indulging in the pleasure he was hit with the tgadif death (Eccl 2.12-23). Death made all in v&ifhat's
the point?

Through work we are reduced to a slave’s statusdaothed to work for that which we cannot keep. This
hard reality of our existence moves the mind tovsesk itself as the curse. We see work as the homst
imposed on mankind. Here, Gen 2.15 offers the itapbicorrection.

Work is essential to human existence as creatddduly Just like the fallen human being is still itmage
of God, so work that fell into the servile and fiiabour still retains its original dignity. Theitcome of
the Fall is not work but the additives: the swead #il and the vanity imposed on our efforts bypttle As
fallen creatures, we labour to get out from untieryioke of painful labours. Often people projeetith
protest against work onto their view of salvatidhey comfort themselves with the dream of an eterna
retirement. We can sympathize with this feeling, ibis at best an inaccurate view of God and dana
The scriptures take up the themes of creation had $iow they are fulfilled in Christ and in our etal
salvation. By his created nature man is a workedrcam only settle in the paradise of God with wiorklo.

B. THE WORKING RELATIONSHIP BETWEEN GOD AND MAN

The creation narratives of Genesis 1 and 2 prekenelationship between God and mankind as a wgrki
relationship.

1. The earth as the sphere of work for both God andhan (Gen 1.1-2.3)

In the first chapter of the Bible, God is not s@ethe solitude of eternity. Rather, he is introgldidn his
work of creating, and is only seen in his work. sTisi the key to understanding God'’s purpose in ntaki
man in his own image. Man is to represent the Gld works.

a. Work as the act of ruling

The connection between God'’s role as the worker evhates and man’s role within creation is made in
two ways. God works as a king. He creates effatyesy decree. Man is created within the world vitth
mandate to rule. Thus he is to reflect God who wdrk ruling. That man'’s role of ruling involves fea
work is indicated in Gen 1.28. He was to subduecstirth. This answers to God'’s work in creating. The
stage for his work is the earth of Gen 1.2. It wéthout form and void and covered by water and dask.
God subdued this chaos by commanding light to shimkby separating the light from darkness so that
darkness would not take over again. He dividedshaters and made the water recede so that the wlly la
would be established on which he would create divdauls. Finally, as the great king God placediadler
his vice regent, man. “The LORD sat as King atfthed; yes, the LORD sits as King forever” (Ps 29.1

God created the earth to give mankind a work tolthe. world would not of itself just yield to man’s
wishes or meet all of man’s needs in advance. Mahtt subdue the whole, and we must keep in miaid th
this was the case in the ideal condition of cresatis it came from the hand of God. In our mindis, th
raises the question, “What is the ideal conditibareation?” The answer that Genesis 1 gives isanot
creation in which all is ready-made for mankindtsat people could live in idle pleasure. The ideal
creation is that one that sets up man to do hi&waod gives him the occasion to act like God antfea
fellowship with the God who works. Work was givenman as the gift of participation in God’s work.

Adam and Eve could not fulfill the mandate to subthe world as two persons. This mandate was given
Gen 1.28 as part of the blessing and command taultiil and fill the earth. They were to have chign

and raise their children to spread out and subldeiearth. The principle of God’s promise to Joshua
applies here: “Every place on which the sole ofryfoot treads, | have given it to you” (Josh 1/433.the
families multiplied and spread out, the earth veald colonized by mankind for mankind. This mandate
work was not just one part of man’s life. It invethis whole life, as a spiritual being in the imag God,
as a physical being in the physical world, as aigklseing to multiply rulers and as a social b&mguild



a society through family life. In all man was talige his goal, doing within creation what God diger
creation—to work by ruling and to rule by working.

b. The work week

The link we have seen between God creating andwoaking is confirmed by the pattern of the seven da
work week in Gen 1.1-2.3. God created in a cycldayf and night. Each day’s work closes with théceot
that there was evening and there was morning, #iedthe announcement of morning, the past day is
counted and the new work begins. This is the paftarnormal human work, according to Ps 104.22-23:
“When the sun rises...Man goes forth to his work &ntis labour until evening.”

Individual works of creation were done in the degsg the whole work was completed within a week: si
days of work and the seventh as the Sabbath. Fiéken up in the fourth of the Ten Commandments (E
20.8-11). Here we are told that God'’s work in daats to be regarded as the archetype of the wbhis
people. The Sabbath law is not only a commanddb Tée first command in this law is: “Six days you
shall labour and do all your work.” Man is seestfiof all as a worker, and he is told to do alle@k.

The expression, “all your work,” answers to theestzent in Gen 1.3: God rested from “all his work.”

The Sabbath presses an important point. Creatibithws God’s work, is not an endless and ceaseless
working. God worked toward a goal, the completidhie work, and the completion of work leads tatres
from the work. As far as the creation of the waglibs, this speaks against the idea inherent inugonl
that the creative process is endless and has nmetelv. For us this speaks against being a warkah
who works for work’s sake and does not work towidel completion and end of his work.

2. The Garden of Eden and the divine and human workGen 2.8-15)

Genesis 1 shows us God’s work and man’s work ordisenic scale. In the second creation account we se
Adam’s personal world in which he had the beginrohgis experience. Here we get a closer lookat th
theme of work.

In Genesis 2 again we see God at work. After makiag, he plants the Garden for man. Man is placed
within the Garden to serve and keep it. Both Gadirman are seen as gardeners. God'’s work is théwerea
work of planting the Garden, and man has the watkiwthe Garden. As in Genesis 1, God is the oreat
who sets things up for man, and man is given hikwathin God’s work to share in the kind of worloG
does.

Adam’s work in the Garden was twofold. He was tweend to keep or guard it. Earlier we noticed tha
the idea of serving the ground was that man hafbtthat for the ground which would enable the gobtm
yield its produce for his needs. In the Garden Adath to work to enable the trees to continue tlyie
their food for him. Everyone who grows fruit trd@sows that the fruit trees have to be worked ohawee
them continue to bear their fruit for human use plegsure. The work of serving the Garden gavedani
the yield as his reward. We also noticed earliat the decree to fill the earth and subdue it in G&8
meant that Adam would have to undertake the workxténding the Garden. This is another way in which
he would have to serve the Garden.

The fact that Adam did not just have to serve thedén but also keep or guard it, suggests thabdrden
of Eden was not invulnerable. There was the trokatbeing ruined and lost to man. This note ansvie
the need to subdue the earth in Gen 1.28. In Gefighie focus is on ruling the whole earth, andnned

of ruling is to subdue. In Gen 2.15, there is nmidiate need to subdue. God has provided all.tBeit,
need to guard the Garden suggests that there dasger lurking. What was it? One may say that ngthi
more is in mind than what every gardener knowsaedén involves upkeep. It must be maintained. But,
Genesis 3.1 shows that more was involved in gugrttia Garden. Adam could not take the continued
enjoyment of the Garden for granted. He had to kelepm whatever would intrude and bring all tormu



and this turned out to be the serpent. In factre¢laéthreat was in Adam himself. His fall broughtto
ruin. To guard the Garden he would have to guartséif (cp., 1Tim 4.16).

3. The link between working and eating

Genesis 2.15-16 establishes the connection betmaears work in the Garden and what he takes from it
for his own sustenance. He must work and has ¢ 1o freely eat of that which he works at. We tee
same order in Gen 1.28-29. Man first receives thadate to subdue the earth (his work) and theivég
the yield of the earth as his food. The link betwaenan’s work and his food is expressed in theslg

of Ps 128.2 as follows: “When you eat of the f(litt, labour) of your hands, you will be happy anaill
be well with you.” This Psalm looks at the blesssinof home life. The food a man enjoys in his h@me
called “the labour of his hands” (see Ish 3.10; ¢1adL7). Paul turned this OT principle into a lawhis
missionary instruction to the Gentile converts.witées to the Thessalonians, “For even when we were
with you, we used to give you this order: if anyasm@aot willing to work, then he is not to eat heit”
(2Thess 3.10).

C. THE WORK RELATED THEMES OF CREATION DEVELOPED

The work related themes of Genesis 1 and 2 ardajse in the rest of the scriptures. We cannotges

here an examination of what the scriptures teaclwark. All we will do is outline some ways in whi¢he

ideas of work set in creation are developed tocitdi their doctrinal significance. Through this see how
the theme of work fits into the whole counsel ofdGo

1. Reigning and serving

The creation accounts give us two views of worlgmmg and serving. Jesus combined these two views
into unified understanding of our work—reigningdhgh serving.

In a previous study of Gen 1.26-27, we traced thedate to rule the earth through the gospel tdNthe
vision of the kingdom or reign of God. The themeafning did not end with man ruling over the bart
and over animals. It only began here. With theouhtiction of spiritual evil and the bondage of man t
Satan, God’s purpose that man rule had to takbeaspigher and spiritual struggle against spirimal at
the highest level of the created world.

The second description of man’s role as servingguadding is also developed from the physical & th
spiritual realm. The double duty of serving andgieg or guarding is used to describe the role ef th
Levites in relation to the tabernacle. The Levhas to do theervice of the tabernacle araep the
furnishings of the tent of meeting (Num 3.6-8). ifhiele in keeping or guarding the tabernacle iessted.
This was to keep all who are unholy away so thatébernacle would not be desecrated (Num 3.10) and
so that there would be no wrath on the congregatfdsrael (1.53; see also 18.1-7). The link betwee
Adam’s work in the Garden of Eden and the Leviteg in the tabernacle is not far-fetched. Eden thas
place where man lived in fellowship with God anohfrwhich he was barred due to sin. The way into the
Garden that had the tree of life was guarded byCtmerubim (Gen 3.24), and this theme was takemup i
the tabernacle. The source of blessing and lifési@el was in God’s presence in the tabernackb ttam

way in was to be guarded against unholy people rgiim. The Tribe of Levi was chosen to have actess
the tabernacle, and they had to serve it and gtiard

If the connection between the Garden of Eden aadabernacle is valid, we can see Adam’s work of
serving and guarding in a new light. He was serand guarding that place provided by God in which
mankind was to live in fellowship with God and haezess to the tree of life. At least this muctiésr,
the twin roles of serving and guarding what Godvigred for man'’s life are taken up for the spiritwadrk
of the tabernacle.



Jesus took up the idea set in Gen 2.15 that Adasmpleeced on earth to serve when he said that “.Stre
of Man did not come to be served, but to serve...ai\20.28). This throws light back on Gen 2.15. ida
was not placed in the Garden to be served. ThedhdaflEden was no fool's paradise in which man had
nothing to do and all was done for him. He was gikin the Garden to serve. To return to Matt 20.28,
Jesus saw his service in priestly terms, for heritess his service as giving “...his life a ransom fo
many....” Thus he moved beyond the idea of servingarking for food to the priestly idea of service.
Due to sin and death, human life needed to be maed@nd not just sustained by food. Jesus tied the
theme of service to that of the kingdom. The contéXesus’ servant saying is the disciples’ arahifor
position in the kingdom (Matt 20.20ff.). He pointedt that to rule is to serve, and this is the vedwork
we get if we combine Gen 1.26 and 2.15.

The closing vision of the Bible presents these weovs of human work. In Rev 21.10-22.5 we have a
vision of the glorified church as the New Jerusatamming down out of heaven. Here we see the charch
its eternal state and glory. This vision comegg@nd with clear allusions to the Garden of Edehn was
shown a river of the water of life coming from tiheone of God and of the Lamb (22.1). This takeshep
theme of the river that flowed out of Eden. He aaw the tree of life (Rev 22.2), which takes up th
theme of the tree of life in the midst of the Gardte Gen 2.9.Then he writes that there will be avager
any curse (v 3), and this answers to the cursenthatplace on the ground as man was exiled from the
Garden. John follows these allusions to Eden with descriptions of the occupation of the inhab#gasft
that heavenly city. They are the bond-servantsaf (Rev 22.3), and this expression answers todie of
serving in Gen 2.15. John says that these slaveé®dfwill serve Him. The word he uses for serviegeh
is the word for priestly servicéafreuo) in the tabernacle or temple (in Heb 8.5 for saywvhe tabernacle,
and in Heb 9.9 for the service of worship). Adangke of serving the Garden is now fulfilled in poily
service in the heavenly city. In Rev 22.5, John emoto a different set of ideas taken from Genedisat
of day and night, light and reigning. The inhabisaof the heavenly city “will reign forever and eve

We noticed the connection between working and gasirestablished in Gen 2.15-16. Is this carrieer o
the eternal state as well? Revelation 22.1-2 sugglest there is a type of eating for the treafefdrows
by the side of the river bearing twelve kinds afittr The number twelve symbolizes the completenéss
God’s people as the elect and represents the twedvehs. The tree of life bears fruit to supply geople
of God in their completeness and the supply isqterd, i.e., eternal. The closing vision of paradis
answers to the first promise Christ gives in Retita To the overcomer in Ephesus, Christ promises
access to the tree of life in the paradise of Gel(2.7). This access is given to those who ddittse
works of first love (v 5). God never abandons hsated order.

The Bible begins and ends with a vision of manls &s reigning and serving. In creation man isupeio
reign over the physical world and serve it. In¥igon of the eternal state, the reigning and sgris
heavenly and spiritual. The story of scriptureadsvithe transition from the earthly work to the hewsly
and spiritual work is made. This is the subjedhef gospel, for the transition from the earthly &irst
Adam to the heavenly and second Adam was madesus Jghrist.

2. From the physical to the spiritual spheres of wdc

Jesus joined the two types of work in his own IHe began like Adam working in the material sphéte.
was a carpenter. After he was anointed by the tSp&iworked spiritually, preaching the gospel linga
people and teaching his disciples. Then he futfités priestly work by sacrificing himself and tagihis
place as our High Priest in heaven where he caoridgs work on our behalf.

a. Jesus’ view of work

Jesus worked out the relationship between the plergs of work in his call to discipleship. We are
naturally struck by what challenges us. So, whenmeagl that Jesus called Peter and Andrew while they
were at work and that they immediately left alfdbow him, we fixate on what plays on our featsey

had to leave their livelihood. But, we must alse g other side. He called them at their work.t Thia is



significant is seen from what Jesus never did. éleencalled a person who was idle and doing nothing
Where the Gospels give details, the person beillggdcaias occupied with some business in which he wa
called.

Jesus made a vital connection between one’s wattkisrworld and the calling to spiritual labour. Fiest
made this connection in the call of Peter and Awdrehey were fishermen, and he called them to make
them fishers of men. Jesus saw the disciples asanmwhom he would send out (Matt 9.37-38). Thk lin
between work in this world and work for the kingdomGod is opened up Lk 16.10-11. Jesus said,

He who is faithful in a very little thing is faitbf also in much; and he who is unrighteous
in a very little thing is unrighteous also in mudierefore if you have not been faithful
in theuse of unrighteous wealth, who will entrust the tmiehes to you?

The little things are the things of this world, #arthly wealth entrusted to us. Jesus is speaKingpney
rather than work here, but we must keep in mintlithéhe context the money is gained by work. Jesud
that faithfulness in the physical sphere qualifieso be entrusted with spiritual things. The reasp
follows the path set by God in creation. Man isugetn the physical world. Here he must learn to be
faithful in what has been entrusted to him. If heves faithful, the spiritual riches will be entred to him.
This means that the material sphere is the comexhich we develop our character, and this charast
carried over to the spiritual realm.

Jesus kept the disciples’ work for the kingdom ofiGvithin the economic law set in Gen 2.15-16.ik1 h
instructions to the disciples, he said that theyewe live in their mission on the principle th&hé worker
is worthy of his support” (Matt 10.10). The wordrtslated “support” is the Greek word for nourishinen
(see Lk 10.17). Jesus is thus thinking in OT teirmshich a man has the enjoyment of his work in his
food. Paul maintained this economic principle is feiaching (1Cor 9.13-14; 1Tim 5.18).

b. Work as learning from God

Isaiah’s parable of the farmer points out anothay ¥hat work connects us with God (Ish 28.23-2%e T
prophet points to the farmer’s wisdom in knowingaivto do at the right time and how to do it (vv 25
He explains, “For his God instructs and teachespghioperly” (v 26). No, Isaiah’s farmer is not a phet.
God does not give him visions and oracles. Godmgaee a Farmer’s Almanac by revelation. But, in
working the soil and working with the seasons,firener has to learn the ways of the creator and
cooperate with God. As people have to work withatioa, they engage with God and learn from him.
Isaiah moves on to speak of the use of man madtteimnsnts in extracting the desired and processamnts p
of the crop (vv 27-28). Here we move from agrictétto processing. In the use of technology, Isalab
sees wisdom from God. He says, “This also coman ffee LORD of hosts, who has made his counsel
wonderful and his wisdom great.”

We have to take Isaiah’s oracle on the farmera falue. To work with creation is to interact w@lod
and to learn from him. God imparts his counselaisdiom through work. This raises work to engagement
with God. But, we must also get Isaiah’s point.islepeaking in a parable. While the farmer learomf
the creator at the physical level, the people dabuailed to learn at the spiritual level. Heresee the
principle that Jesus worked with in speaking paabGod teaches people the principles of his ways
through their work in the material creation, anesth principles can introduce us to an understarafitige
kingdom and the age that is to come. The wholeeRitbves along this line. Revelation begins with the
physical realm and moves up to the spiritual aedned. This is the order from Genesis to Revelatwe
might say that the physical creation is God’s eletagy school where we learn the elements and azquir
the basic mental skills needed to understand thestiof the spiritual and eternal realm. We doleatn in
this elementary school from books. God’s schoal inds-on school. We learn through working within
creation.



C. Seeing work in the larger picture

In the previous study (WCG 11), we saw that theytrmdde from the ground is the seed for the spiritua
resurrection body. This means that the body of basteternal significance. It must be given upthist
does not discount it. The spiritual body comesafuihe body of dust. The same is true with the wafrk
this body. Work in this world is like the seed ofitvhich God raises spiritual work. As the call to
discipleship shows, we must leave our material vimkind to follow Jesus so that he can make useverk
for the kingdom of God. But, this does not discaimet value of work in the world. It affirms the ual of
work, for Jesus makes workers for the kingdom ofl Got of people as workers in this world. The wag t
Lord does this in each person’s life is up to hBome are called to give up their earthly employntent
serve fully in the gospel. Others are called toeétim in their employment. The underlying prineipl
remains. Both are called in their employment witthia creational framework of work.

Work has gone beyond the first level of work sethia Garden of Eden. It is no longer simply a niaife
working at the material creation. Already in the,@lod ordained the priests and Levites to sertbédn
tabernacle. They were to serve in establishingdtsionship between God and the people. We shuatlel
that in the Garden of Eden man’s work carried big tole. We could say that if sin had not driven man
and his work from God’s presence, all human workildide priestly. It simply would be service in man’
relationship with God. It is a principle of revetat that what has been lost cannot be regained.iSaith
this world, with life in the body and with our workesus Christ has opened the way for us to lidensork
toward the kingdom of God beyond what is in thigldioBut, in this he did not make a break with
creation. Rather, he builds on the foundation e&tion to fulfill what was set in creation.

3. At the end of all work on earth

God’s work of creating the world came to an end| bha had his Sabbath. An interesting omissionén th
description of the seventh day is the missing neff@nd there was evening and there was morning, t
seventh day.” God’s rest from his work of creatimgyer ended. Creation was complete and needed no
further creative work. With the end of God’s wonkan's work began. Now man was to rule and subdue;
he was to serve and to guard. The work of man wae ttarried out within the finished work of the
creator.

When God sent man out from the Garden of Eden,waanremoved from his original setting for work. In
the Garden, Adam had his work totally within whaid3lid for him. Now he must work in separation from
God and produce his own means of subsistence fierground. A new start had to be made for the
realization of God'’s purpose for man. Man mustdieed from the fallen state to his God appointesting
of reigning and his divine role of serving. Thergtof this new work is the subject of the restiu Bible.
We will look at what the Bible discloses about #mel of man’s work in the fallen world, and how taigd
takes up the themes of work set in creation.

a. Evaluation of each man’s work

The Bible makes it clear that in the end God witlge each man according to his works. This shows ho
God views each person living on earth. God seds the position in which he set up Adam. We are on
earth to work, and in the end each man will bewatald as a worker. During life, people may evaltiade
life in terms of talents, love, possessions, erjoyase, what they get away with, how they caniiteout
working, etc. But, in the end, they will be lookiedone way only—as workers.

The divine evaluation of our works answers to GaValuation of his own works in Genesis 1. Eachigday
work closes with God looking at the work of the dad evaluating it as good. Then, when all the vairk
creation was done, God looked at all that he hadienaad evaluated it as very good (Gen 1.31). This
shows that God regards work as that which mussbessed. The apostle Paul expresses the proper
response of faith to this divine judgment of ourke “Therefore we also have as our ambition, wlett
home or absent, to be pleasing to Him. For we rallistppear before the judgment seat of Christhao t



each one may be recompensed for his deeds in the docording to what he has done, whether good or
bad” (2Cor 5.9-10). Even the menial tasks of aesl@ceive the highest value as being done for tnd to
be rewarded by the Lord (Col 3.22-25).

Jesus taught in the parable of the talents thattedl claim to be his disciples must work with awi®
having their work evaluated and rewarded by himmhe returns (Matt 25.14-30). One slave in the
parable opted for idleness, choosing to do nothiitly what he had received. The laziness was sean as
act to be judged. The slave who does nothing ljuaiged for what he actually did, for not workingh
and increasing what had been entrusted to him. &kieat evade being judged for our works by not
working.

b. To rest from one’s works

The end of God’s work in creation was his Sabba#h. Hebrews 4.9-11 tells us that this rest remi@ins
the people of God.

So there remains a Sabbath rest for the people@df Bor the one who has entered His
rest has himself also rested from his works, as @adrom His. Therefore let us be
diligent to enter that rest, so that no one will, flaroughfollowing the same example of
disobedience.

God’s has already rested from his works as Ger8athtes. Now it remains for his people to reginfal

their works. As we noticed earlier, when God’s waiks finished man’s work began. Having noticed, this
we must make another observation. God did not camdmalam in the Garden to rest on the seventh day.
The Sabbath day rest was first commanded througteMafter the Exodus. Moses pointed out the reason
for this in Deut 5.15. God commanded Israel to kikepSabbath so that the Israelites would remeihiagr
they were slaves and that the Lord delivered thewough the Exodus. Moses is pointing out that the
commandment to observe the Sabbath has a redemjgniécance.

Adam’s work in the Garden of Eden was not the kihd/ork that was set in contrast to rest. In fttogre
might be a pun in the Hebrew of Gen 2.15 to thisaf The verse begins, “Then the LORD God took the
man and put him into the Garden of Eden....” The woaidslated with “put” is a form of the Hebrew word
to rest. This word can simply mean to put downyasn we lean something against a wall and saybat
are resting it against the wall. But, the wordiffedent from the word used for the same effect Biwhere
God is said to have placed Adam in the Garden. Sminelars have suggested that the use of the word t
restin v 15 is a significant hint, though mosnththat this is pressing the language too harciritrate,

the Sabbath rest symbolized deliverance from the tf slave labour in Egypt which was not what God
assigned to Adam in Eden. What we saw from thenrisif paradise in the heavenly Jerusalem in Rev
22.1-5 shows that the type of work assigned to mameation is sabbatical.

The connection Moses made between the Sabbath aodnmeait and Israel’s redemption agrees with the
way the Sabbath is understood in Heb 4.9-11. Irréied 4 Israel in the wilderness was en route terent
the Sabbath by entering into the Promised Land.gita of the Exodus was Sabbath rest in the lantl. B
due to disobedience, God swore that the Israelitegd not enter his rest, and this means the reteenp
Sabbath still remains to be entered. The messaljelmfews is that Jesus brings the people of Gaditliis
Sabbath. Within this framework, the works from whibe people of God will rest are the works in this
world that we must rest from. The rest is enteredmthe whole people of God cease from their labour
this world that is under the bondage of sin anduggiion.

To understand the eternal rest fully, we must tedte of what we noticed earlier. In the New Jemrisal
there is no longer any curse. But that does notrtfeat there is no work. The type of work God assiy
to Adam in creation will be our eternal occupatidve will serve and reign forever. This work willtime a
continuation of our present work on earth. Thereteactivity does not contradict the meaning of the
Sabbath.
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We have looked at the Sabbath as a rest from Wdekmust also see it from the other end. In Gerisis
the Sabbath is the achievement of God’s work. Hepdeted the entire work of creation so that all was
very good, and this brought God to the rest of3hbbath. The Sabbath day which Israel was to keegrn
had this character. It was a day that was to bentakf from the ongoing work. But, the Sabbath nest
view in the NT answers to God'’s rest. God will mapose a rest on an incomplete job. Rather, thé&wbr
God on earth through his people will be completed] the eternal Sabbath will be the result of that
completion. This is brought out in the final visiohRevelation. The heavenly city is the churclén
completion. This church is being built now on eaathd our eternal dwelling will be in the completed
church.

C. Another look at God’s rest and our rest

The vision of God’s people being active for allratty points out that the Sabbath rest is not idfenor
inactivity. This rest is an active rest. The sarips show that this is the case with God. After Gested
from his work of creation, he continued to be aiiv his providence by which he holds all thinggetiher
and governs the world. At times the scriptures gise view of heaven, and what we see is a busy itou
which God rules the world in the court of angelsefie is no idleness in heaven. Even at presentjssod
ever at work. He said to his Son, “Sit at my righhd until | make your enemies a footstool for yfmat”
(Ps 110.1; Heb 1.13).

Jesus gave us another view into this continued wgrif God. The Jews accused him of breaking the
Sabbath commandment by healing a lame man andigidlim to take up his bed and walk. Jesus replied,
“My Father is working until now, and | myself am wng” (Jn 5.17). Jesus was saying that God the
Father has not stopped working on his Sabbathstdgar working. The healing on the Sabbath was the
work of the Father and of the Son. Jesus goes opén up a view of his relationship with the Fathea
continuous working relationship (Jn 5.19ff.).

This brings us back to an observation we madeegzatiout Genesis 1: God is only revealed in hisksor
The Godhead is not idle. When God made man toveriker, God made him to be like the God who
works. This divine working does not break the Salbbas Jesus’ miracles show, the work makes the
Sabbath. It gives true rest. For the lame manirtinacle hardly broke his rest. Even the task oingkip
his bed and carrying it away was a true rest fimaa whose labour was to sit on that bed for so.lomgn
14.10-14 Jesus draws the disciples who believéniniito the divine working. Just as he did whatshe/
his Father doing, he wants us to do what he ddas.divinely given work is the fellowship withineh
Godhead into which we are brought.

Earlier we saw that work was an integral part eftluman existence in creation. God created man tihem
ground to live from it by what he contributed t@ thround or, in the case of the Garden of Edent tivba
contributed to that which grew from the ground.tih& end of our study, we see that work will foreler
the expression of man’s existence. In this, mandde to be like God who is ever an active God withe
relationships of the trinity. This biblical view ahges our view on work and on what it means to Feesst

is not idleness or indulgence in that which is ihapart from work. The Sabbath rest is the resittue
work, and our eternal rest is our active engagerimetitat which was brought about through our
involvement with God in his work.

Christ’s call to work

Jesus takes up the theme of labour and rest inMa28-30. He says: "Come to Me, all who are weemy
heavy-laden, and | will give you rest. Take My yak#n you and learn from Me, for | am gentle and
humble in heart, and YOU WILL FIND REST FOR YOUR 85. For My yoke is easy and My burden
is light." Here Jesus gives two calls. In the feall he promises rest as a gift to those who ctinteém as
weary and heavy laden. The Greek word behind the weeary, is the word for labour and means to be
exhausted by labour. The fatigued labour is searaaging a load too heavy to bear. The first =l
followed up with a second. Those who have comeetgiben rest are called to take up his yoke (anigger
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to the word “weary” in the first invitation) andshburden (answering to the word “heavy-laden). fliisé
call is the gospel call, and the second is thetoaliscipleship. Jesus does not call people tayihe of rest
that does not engage them in work. Rather, in gitirem rest, he engages them in his labour andrtyg ¢
his burden. He explains why he does this. He waldl them in the way in which they will find rest their
souls. Jesus’ point answers to God’s Sabbathnmestation. Rest is the outcome of a certain tyjpeask.
Work outside of God'’s work is a killer. The answetthis is not idleness. In fact, idleness doesyraitl
rest to the soul. It makes the soul restless aaimslione of the energy to life. The answer to hutodn
outside of the work of God is to step into the woflGod and work with God. This is the gift Jesitfers.

Paul gives us the encouragement that comes t@mmstfre risen Lord who guarantees us the resurreofio
the body. He writes, “Therefore, my beloved brethige steadfast, immovable, always abounding in the
work of the Lord, knowing that your toil is not vain in the Lord” (1Cor 15.58). This biblical viegf

work challenges the view so common in our world the work to get out of work and spend our time in
idleness or activities that have no work value. Miest remember that God will judge us for our worksd
that our eternal reward and glory will come front orks done in the Lord. These works do not sisp

of our dignity as the image of God. Our personal distinctive eternal glory will be given to us @it
these works. In our glorified bodies, we will besdor what we have done for the Lord in our bodies
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