The Whole Counsd of God
Study 8

CROWNED WITH GLORY AND HONOUR

“Yet You have made him a little lower than God,
And You crown him with glory and majesty!
You make him to rule over the works of Your hands;
You have put all things under his feet....”
Psalm 8:5-6

In our previous study we looked at the first tritthe doctrine of man, which is given in the woveth
which man is introduced in the scriptures: “ThevdGaid, "Let Us make man in Our image, according t
Our likeness...” (Gen 1.26). These words are followdt the creator’s decree, “...and let them rule.” |
the present study we will take up the significantéhis decree for the doctrine of man.

A. THE TWO SIDES OF HUMAN EXISTENCE (Gen 1.26)

The fact that man is the image of God and thatdsetihe God-given mandate to rule are closely linked
saw in our previous study that as the image of @ad represents the invisible God within the vistuhel
physical world. The image has a function. This fiorcis stated in the divine decree that man shaulkel
The close link between man in the image of Godlasdole as ruler has been taken to suggest thatisna
the image of God not in the characteristics ofchéated being so much as in his position to rutes View
does not simply connect man’s mandate to rule thighfact that man was made in the image of God but
merges the two. This is going too far. The twoiaseparable, but they are to be distinguished. Bety
forth the two ways in which man is related—to God #o the world.

We can see a parallel distinction in the work &f fiurth day. First we are told that God createdlights

in the expanse of heaven (Gen 1.14). Then we &teitat God placed them in the expanse of the mesave
to govern the day and the night (vv 17-18). Theodctreating the lights and the purpose and functio
assigned to them are clearly to be distinguished.

God’s purpose stated in Gen 1.26 is carried ouvi7-28. In these verses we see that God’s dekate
man rule is distinguished from his act of creatimgn in his image. Verse 27 tells us of God’s act of
creating man as male and female. Then v 28 stagedivine blessing over mankind he created, antgar
this pronouncement is the decree to subdue thie ead rule.

1. Appreciating the distinction

In our previous study, we focused on the fact thatimage of God sets forth man’s relation to Gud,
more accurately, God'’s relation to him. On thisesidan has no determining role. He does not make
himself the image of God. Not even his choice Wwined. God made man in his image. The divine
mandate to rule sets forth man in his relationr&aton. This decree gives mankind a mandate tdract
relation to creation man is not passive but active.

The point we are pressing is of critical importaritke sanctity of human life (as we saw in our fres
study) is based in God’s doing alone—that God nmade in his image. It is not based on the fact i
rules over the earth or that God enables him . mihe mandate to rule is simply the responsibitigt
comes out of being made in the image of God. Theedastatus and dignity of human life is not based
what we do or what we are to do. It is not everetlas how we relate to God. It is based solelyhim t
relationship that God was established with usisAbased on what God is towards us. This fact gises
both our sanctity and our responsibility.



The balance set in Gen 1.26 between what man @&dols doing and what man is to be and to do in the
world is important for all doctrines that touch thie subject of man. God first makes us what weaard,
then he gives us the mandate to be in our reladidhe world around us what he has made us to bé. G
make us “to be” and then orders us “to do.” Thithis order of creation and of grace. We were madet
human by God’s will and doing, and so we are tcasdhuman in our will and doing as that is defibgd
God. We are saints by God’s will and work in Chréstd then we are to act as saints in true holiassbat
is defined by God in Christ.

2. The inseparable connection

The image of God and the mandate to rule, whilg #re to be distinguished, are never to be semhrate
God made man in his image to reflect God in theldvarhe image of God in man has no purpose or
function apart from man'’s relationship with creatia which he is to rule.

The inseparable nature of the connection that eegassing is also of crucial importance for tHaital
doctrine of man. Because our relationship withwloeld has been turned into a source of temptation,
distraction from God and pain, people often lookhé relationship as the evil and affliction framhich
they must be delivered. This has led to types witgglity in which the soul would take flight todd@ away
from creation. Rather than engaging with creatibe,religious person goes to God to disengage tiv¢h
world. This orientation goes against Gen 1.26. Gaédted us in his image to rule, and we can ongydiut
what it means to be the image of God in this world.

Jesus picked up the theme of kingdom or reigningisrmessage. He proclaimed the good news that the
kingdom of God is near (Mk 1.14-15). Salvationagght in the NT is not the escape of the human soul
from the physical creation. The apostles’ teacldérttpat we must enter the kingdom of God through ou
life in this world. Our goal and hope is to reigitwChrist. Due to sin and the authority of Satan’s
kingdom that was established through sin, the longadf God had to be gained for us by the work of
Christ (Eph 1.18-23; Col 1.13). We must enter thign through many tribulations (Ac 14.22), sufifgyi
(2Thess 1.5) and endurance (2Tim 2.12). The NTsnimigh this truth: our relationship with God must b
lived out in our relationship with the world andtlin God'’s original purpose for that relationship.

To divorce the fact that man was made in the inedeod from the role of ruling in creation is t@teour
relationship with God from the setting in whichsitto be lived out. In studying what it means famto be
made in the image of God, we were dealing with vibatvisible, even as God is invisible. In dealinigh
the mandate to rule, we are looking at the pralctind concrete side of the first truth in the dimetrof
creation.

B. WHAT IS MAN? (Ps 8.4-8)

The first answer the Bible gives to the questidsem in Ps 8.4, “What is man...?” is that man wasenad
the image of God. This is not, however, what Psalimcuses on. Rather, the Psalmist takes up timeethe
of the decree of Gen 1.26: man is God’s appoiniést.

1. The vision of man as ruler set up by God

The decree of Gen 1.26 states man’s work on daigliob. Psalm 8 gives us a view of the one who is
rule and introduces the theme of glory and honowuolived in this rule. This theme is taken up and
developed in the NT, which makes it important far study of the biblical doctrine of man.



a. Analysis of Ps 8.4-8

Psalm 8.4-8 follows the pattern of thought foundien 1.26-28. The Psalmist begins by enquiring tinéo
God’s thoughts of man (Ps 8.4 answering to Gen)1I28 important to see that the Psalmist is oty
focused on God'’s thoughts toward man and what Gaditade him to be. He is not at all consideringtwha
man is as a result of his own doing. From enquiiihg God’s thoughts, the Psalmist turns to Godtsod
creating man (Ps 8.5a answering to Gen 1.27).lifihalconsiders (and this is what he dwells on)twha
God has done in making him ruler (Ps 8.5b-8 ans\getd Gen 1.28).

The Psalmist refers to God's creation of man devid: “Yet You have made him a little lower thaod3
(Ps 8.5a). Here we should make a note on transldtiche LXX which was the Greek Bible used in the
Gentile churches at the time of the apostles, thelalohimwas translated amgels, and this is cited in
Heb 2.7. The worlélohim was taken as a genuine plural noun in the sengedsf or God-like beings, i.e.,
angels. But, we must remember that the wabotiim is commonly used for the one God in the OT. The
reference to God aohim, connects Ps 8.5a with Gen 1.26-27.

The Hebrew expression translated with “made & littlver than God” literally means “made to lacktiel
from God.” Man is seen to be rather close to Godly tacking a little of what God is. This is whéuiet
Psalmist finds so amazing. What the Psalmist isetnplating answers to the fact that man was made in
the image of God. By making man in his mage, Godarmaan to be close to him, like him, but lacking a
little of what God is.

What separates man from God is the difference trea. God is spirit whereas man is flesh, and this
makes him weak and mortal (Ish 31.3; Ezk 28.9).[@\thie quotation of Psalm 8 in Hebrews 2 follows th
LXX and refers to angels, the writer of Hebrews tlaarly grasped the OT point that the difference
between God and man is that of natures which tals difference between angels and man. In nétere
angels are spirits like God. The difference in ratetween angels and man is what Hebrews 2 focuses
Jesus was made lower than angels because of teeirmyfof death which requires the mortality ofste(v
9). The Son of God partook of the flesh and blobthe children (v 14) and gives help not to andrlsto
the seed of Abraham (v 16). In resurrection, Jésissa body that is no longer of the weak and mortal
nature of flesh and blood. His resurrection body the& immortal nature of God’s life.

God has conferred upon man in his inferior nathe¢ which makes him like God within the world. This
expressed in Ps 8.5bf. The Psalmist points out snexalted position in these words: “And You crown
him with glory and majesty! You make him rule otlee works of your hands.” The crown referred ta is
wreath or metal ring placed on the head as a syoftfwdnour conferred on someone. This crown is used
on a few occasions for a royal crown, but it is tlyogsed for some dignity conferred on someone. Whe
Ps 8.5 says that God places a crown on of gloryhandur on man, it is not referring to the act iefating
man but to the dignity that God places on the m&aorkated. In other words, the Psalmist is refgriinthe
divine decree that man is to rule. This decreeénss the act of placing the crown of glory angestg on
the head of man as king of the earth.

Psalm 21 which celebrates what God does for thg $ireds light on the royal imagery used in Psalm 8.
Verse 3 says, “For You meet him with the blessioiggood things; You set a crown of fine gold on his
head.” God acts on behalf of the king and doethatlgives him the kingship. Verses 4 to 6 openwiuat

is involved in this: “He asked life of You, Yougait to him, length of days forever and ever. gy is
great through Your salvation, splendor and maj¥sty place upon him. For You make him most blessed
forever; You make him joyful with gladness in Yquresence.” Notice the two wordgpry andmajesty

are used for what the king receives from God. Gedgjthe king life, great glory through deliverarioam
his enemies in battle (the salvation) and splemasdrmajesty. All is conferred upon him in the preseof
God.

Psalm 21 shows that glory and majesty is givemadking through God'’s relationship with him and God
work in establishing him. This is reflected in PSt8and 6. The Psalmist puts the statement that God
crowns man with glory and majesty in parallel witle facts that God makes him ruler over the wofks o



his hand and put all under his feet. God confesyghnd majesty by setting man up to rule and surgdu
all under him.

b. Glory and majesty

The two words, glory and majesty, are translatetthénL XX with the Greek words for glory and honour.
These two words, which are closely related, areeagignificant in the teaching of the NT.

The Hebrew word translated withory is kebod. Its basic meaning is weightiness or heaviness. By
extension, this word took on the meaning of magtatand fullness. The glory of people or of thingshie
OT is the fullness that they enjoy and that digtisges them. This glory stands in contrast to igapon
and lack.

The Greek word for glory idoxa. The basic meaning of this word is opinion and wsed for the estimate
formed of something and so for what was esteemled.cbnnection that this word has with the Hebrew
word kebod is in the fact that the magnitude and fullnessashwas impressiveDoxa refers to the mind’s
estimation okebod. In studying the NT text, we must remember thati@as are taken over and referred
to by the Greek terms. This means that when the daxa refers to a concept taken from the OT we
ought to think of glory as it is presented in thE. @/e hear the Hebrew notion in Paul’'s expression,
“eternalweight of glory” in 2Cor 4.17. The sense of fullness certierough in Jn 1.14 and 16. The apostles
beheld the glory of the Word become flesh, andghasy wasfull of grace and truth.

The Hebrew word translated withajesty (in the NASB) ishadar. Its basic sense onour, and that is
how it was translated in the LXX and representeth@NT. This honour in a king is majesty.

The glory of a king is the full possession of Akt is involved in ruling well. By the very natuwéruling,
this glory must be displayed and impress people.dlbry lets all see who is king and what it mefams
him to be king. The king’s majesty or honour isttivich he has that makes all around him confeohon
and respect on him. The glory refers to what ighas is displayed by him and the honour refenshat is
conferred on him in his relation with others.

Glory and honour belong to God, and God gives tteman. When God crowns man with glory, he does
for man all that secures for him the fullness dhatity and power to reign and this is shown inruile.
Coupled with this regal glory is the majesty or donthat gives man his dignified position in creati

C. The time reference

There is an interesting change in time referen¢herHebrew text of Ps 8.4-6, which is represeirdte
text of the NASB. Hebrew only has two tenses. Tédget tense which refers to completed action and i
usually rendered into English with the past tefi$e imperfect tense which refers to incomplete or
ongoing action is usually translated with the pnése future tense. In light of this, let’s taketaof the
tenses.

“Yet You have made (past, completed action) hirttle lower than God, And You
crown (present, continuous action) him with glonganajesty! You make (present,
continuous action) him to rule over the works ofuybands; You have put (past,
completed action) all things under his feet.”

The first and last statements refer to what has beee. In creation God made man and placed alyjshi
under his feet. But, the divine act of crowninghwgiory and honour and making man to rule are
continuous. God is not seen as simply having gavelecree in the past. Rather, he is continually
endowing man with the rule over creation. What @edreed to be in creation, he continually reallnes
his gracious action.



In our previous study we saw that man never cetisbd what God made man. Now we see that God’s act
of endowing man with the reign over creation hagenéeen revoked, not even due to the fall. In God’
thoughts toward man and in his action, he continaegphold man in the divine purpose set in creatio

In Gen 1.26-28 we see God creating man in his inaagethen ordaining man to rule. Psalm 8 takedep t
divine decree for man to rule and looks at thisrfithe point of view of God’s continuous involvement
with man. It is not that God did his work in thespand left man to rule. Man rules only by the decof
God, and this is the word of God’s power that ifilfed by his on going action. God is ever actinea
personal relationship with mankind and puts martinaously in the position in which he placed him by
his decree in creation.

2. Realizing the glory and honour (Heb 2.5-10)

Psalm 8 does not take into consideration the fathankind and its effect on man’s relation to cieat
The Psalmist is considering man in his ongoingtpmsof ruling over the earth and sees all as & @@t in
creation. The reason for this is that he is onbking at God’s thoughts of man and what God dobs T
view of what God is doing in his purpose for markia squared with our historical reality in Heb-2@&

a. What has not yet been realized

Hebrews 2.5-10 takes up the themes we have bekimdpat in Psalm 8. The author’s first concerrois t
show that God did not subject the world to comartgels (Heb 2.5). After quoting Ps 8.4-6 the writer
this letter takes up the theme of the last linghetes: “You have put all things in subjection endis
feet.” He points out that “...in subjecting all thextp him, He (i.e., God) left nothing that is nobgect to
him” (Heb 2.8). Here the writer is taking up theg@ective of Psalm 8. From God'’s side, all has been
done. In the decree of creation, God placed aleuntan. But, what is a fact by God’s doing mustk Isé
realized in human history.

We may think that what God did through his creatieeree ceased to be realized through the fall of
mankind. The truth is not that simple. Accordinghe decree of creation, man was to rule the waatéh.
Due to the geographical limitation of our bodieslafn and Eve by themselves could not realize tlzgt. S
the blessing was that they were to “be fruitful amatiply and fill the earth and subdue it; anderul”

(Gen 1.28). This shows that establishing mankingls over all was the original goal of history ahdt
the realization of God's decree would take humatohy to fulfil.

The fall of mankind brought in a whole new probléamthe realization of God'’s creative decree. Heee
must draw on what we saw from Psalm 8. The falld¢oot overturn God’s decree. If it could, the word
that man rule would have proven not to be theweat of God, for God’s word will always be fulfillie

The writer to the Hebrews underlines this point.alBod has done by his word remains a fact andrsove
everything. All that the fall did was delay, congalie and raise new issues for the realizationeotithine
decree.

After the fall the need is not simply for man tth tihe earth so that as he establishes himselém n
locations the divine decree is being progressifidfilled. Even where man is firmly establishedeation
is not fully subjected to him. We see man’s potrit rule. We see man subduing animals and thengko
but this is not the complete subjection by the wafrkhe creator. When God put all under man, nettuan
rise up against him. Man’s kingdom is a gift frame tAlImighty working on his behalf. After the floo@od
said that the fear and terror of man would be lim@imals (Gen 9.2). In this we see a shadow of'snan
position of ruling, but we do not see the realimatdbf man as ruler with all creation subject to hirhe fact
that creation is not truly subject to man in aceberience on earth is a sign of a deeper problem.

Man is cut off from God and lives under the reignieath. Whatever is realized of man’s positionuie
over creation in a partial and temporary way isaesliput by death. God’s decree is not only challdripe
the fact of death but by a fact of human life. Hets 2.15 points out that through the fear of deatiple



are subject to slavery all their lives. Man who aasl still is placed by God over creation is hirhsel
subjected to slavery.

Under ideal conditions, God’s decree that manwdald only take time to fulfill. In the fallen wat] it
takes a deeper work. The enemies of the Lord’s rtedihave to be made a footstool under his feelh (He
1.13). Satan who has the power of death, with hislevkingdom of spiritual evil, must be rendered
powerless and the slaves to the fear of death bmudtlivered (Heb 2.14-14). This means that the
realization of God'’s decree that man rule overtiwashas moved beyond man ruling over animals. The
kingdom of God is not a global petting zoo.

By the way, the realization of man’s rule over &aeth did not only require a victory over Sataeiafhe
fall. God let Satan tempt mankind in the Gardewu, tais means that man could only realize his Godmi
purpose by defeating the tempter. So, even intiginal and sinless state man had to realize Hesauer
the earth by triumphing over Satan. What changealtih the fall is that now this triumph involves a
struggle unto death.

b. What has to be realized first

Hebrews 2.8b-10 follows the logic in the order ef&?4-6. Before all things are seen as placed unders
feet (Heb 2.8a), man is crowned with glory and hor(@ 7). At present, even after the first comirig o
Christ, we still do not see all placed under thet fif man. But, the condition for this is beinglized. We
now see (realized through history) Jesus crownéld giory and honour.

The glory and honour by which man is to rule hasnb&chieved by Jesus. What follows this is the
subjection of all things under his feet, but thigstnawait his second coming. In the mean time, §od
bringing many sons to glory through the work of i€h(Heb 2.10). This does not refer to bringing geo
to heaven after they die. The word glory in v Ietaup the expression, “crowned with glory” in ard
again in v 9. Man must reign as the exercise ofjthey with which he is crowned by God, and now
through Jesus God is bringing sons to this glory.

c. The glory of God'’s reign

The glory with which Jesus is crowned is differgrm the crown of glory which Adam knew. Jesus’
crown of glory was gained through the sufferingleéth. It was the glory of resurrection life. Helse2
goes on to clarify why this glory was necessarfutfil God’s will set in creation. People had to freed
from the hold of death (vv 14-15). Where a usulpes entrenched himself, a king’s rule must first be
conquest. Reigning requires the defeat of Satanhalsahe power of death (2.14), and this meandrthat
order to reign Christ had to triumph through deathesurrection. For us to enter the reign of Gaglires
coming to glory, the very glory of Christ in resection.

The world in which all things will be subject to ma called “the world to come” (Heb 2.5). But, the
entrance, the divine work of bringing many songltoy is taking place now. The way into the eternal
kingdom is the way through the cross, which paih this world, to the resurrection glory.

C. THE RELATIONAL DYNAMICS INVOLVED

The theme of glory in the relationship between @ond man is developed in Paul’'s exposition of the
gospel in Romans. We will chart Paul's developnwdrihis theme to arrive at an understanding of the
practical side of the first theme in the doctrifienan: that God made man in his image and that mmast
work out what this means in his existence withis thorld.



1. The theme of glory in Romans 1 to 8

Paul lays out the three themes in his expositiath@fyospel in Rom 1.16-18, which themes he tagea u
reverse order. We will lay this out:



»~ The power of God unto salvation (v 16)

The righteousness of God revealed (v 17)

The wrath of God revealed against all sin (v 18)

God’s judgment on all human sin (1.19-3.20)

The righteousness of God manifested now in justifd by faith (3.21-5.21)
\

Living in the resurrection power of Christ unto gfizcation (chapters 6 to 8)

Paul begins (1.21, 23) and ends (8.17-30) this g/kaposition on the note of glorification.

a. Human sin and God'’s judgment (Rom 1.19-3.20)

In Rom 3.23, Paul summarizes his whole discussiohuman sin with the theme of glory. He says, “...for
all have sinned and fall short of the glory of Gathe wordsinned is in the aorist tense. This means that
the fact that all sinned is viewed as a simple agaished fact. The phrase, “fall short” is in thegent
tense. It refers to the present and ongoing effetite fact that all sinned. What Paul packs ihie simple
but profound statement must be seen from his dpusdat of the theme of the glory of God in his
discussion on universal sinfulness in Rom 1.18-3.20

i The Gentile state (Rom 1.19-32)

The Gentiles are viewed in light of the knowled§&od given in creation. Paul will only, just likiee rest

of scripture, view man within God'’s relation to hifthe knowledge of the divine nature of the creétor
given to all, and this leaves people without exqws20). The first thing people are responsibleigaio

glorify God as God (v 21). This means that peopéeheeld accountable for their response to God. Hrey
to ascribe to the creator the glory of the divia¢une as this is defined by the attributes of tleaor, i.e.,
“His invisible attributes, His eternal power andide nature” (v 20). We should pause here and tiate
Paul is taking up the theme that he will pursuedlgh Romans. He ends in Rom 15.5-12 on this theme—
the converted believers are called to glorify Gathwne voice (v 6).

The sin that initiated the downward spiral of delgititon was the sin of not glorifying God as God.wes
trace this fall, we see how people function adtiege of God in their sin and degradation. Peope/a
spiritual state reflects their response to Godnttioe outset, when they did not glorify God as Gbdir
foolish heart was darkened (v 21).

The first downward turn led to the next. They extuhped the glory of the incorruptible God for theage
of the likeness of corruptible creatures (v 23). $keuld take note of how Paul sees glory here. &od’
glory is his incorruptible nature as the eternal "re creator. In contrast, the creature is coifolgtThe
immediate result of exchanging the glory of Godvitwat is corruptible is the corresponding corruptid
the people (vv 24-27). This is followed by a thitolwnward spiral: the pandemic of relational vitiest
leaves people stung with the sentence of deathein dwn judgment (vv 28-32).

In Paul's analysis of the downward spiral of thentBes, we see how man’s nature as the image of God
works in his sin and degradation. Man is by his/\@mstitution an image of God. If he turns awaynir
God, this constitution will work so that man wiéftect in the darkness of his heart his neglectod and
he will take on in his very own person the corraptof the corruptible nature that he puts in trexelof
God. In the end he images in his own judgment ti@e death sentence over him.



ii. The principle of judgment (Rom 2.1-16)

In Rom 2.1-16, Paul sets forth the universal anghirtial principle of God’s judgment which places th

Jew on one footing with the Gentile before God. @heisive issue in the divine judgment is the de&rc

life for glory and honour and immortality, and themre found in eternal life (v 7). Here we have the
couplet of glory and honour with which God crownamin Psalm 8. The glory and honour are associated
with immortality, which stands in contrast to deddteath is the opposite of glory and honour whih a
found in eternal life. In making this link, Paulrtks along the line we saw in Hebrews 2 where we that
Jesus was crowned with glory and honour in restiomedife.

Man is judged as a being that exists in persorafioa to God. He is to glorify God as God by asitry to
him the fullness of the divine nature. But, maal& to seek as the pursuit of his whole life tloeygof
eternal life that he ascribes to God. This answerghat it means for man to be the image of Godl Go
created man by imparting to him the features teéind God. Man must live within the relational dymas
this sets. God made him to be aware of God. He é@hsciously and willingly respond to God and iscr
to God the glory that sets him apart from the qutihlie nature of the physical creatures, which wgtible
nature he shares. In doing this, he is to seekikelhess to God and live to obtain from God tharglof
eternal life.

iii. The Jew who dishonours God (2.17-29)

We saw that in Rom 2.7 Paul introduced the douidene of glory and honour. The Gentiles sinned and
suffered the consequences in the first area—naoifglty God and being corrupted. The Jews did ot s
in the same way. They were monotheists and asctth€awmdd his glory as the eternal and the creatot, B
their sin in relation to God was that through biegkhe law they dishonoured God and brought dishon
to God among the Gentiles (Rom 2.23-24). Paul vevitne status of the Jew from the perspective of
honouring God and seeking honour from God.

Paul sets up the Jew as making a claim to the faewé’ and boasting in God (v 17). The apostle ends
with a play on the word Jew. The name Judah meamassed.” In Gen 29.30 we read that the praise at
Judah’s birth was given to the LORD. Jacob in négopetic blessing played on the word Judah and said
“Judah, your brothers shall praise you” (Gen 49]18)lah was born to the praise of God and was to be
praised. Paul takes up the association of the da@wewith praise and says of the true Jew, “...hisspres
not from men, but from God” (Rom 2.29). The Jew wdighonours God loses the praise of God. Through
sin he ceases to be what a Jew was to be (to &iee@f God) and so loses God'’s praise. The Jestéda

in God, but this was not a matter of honouring Geat. dishonouring God, the Jew lost the honour that
comes from God.

In Paul's review of the Jew's status before God see again the reciprocal relationship between &
man. God sets up man to glorify and praise himasunan dishonours God he loses his honour and
position before God.

For the Jew to be denied the praise of God meabs tut off from all covenant status and blessiigs
means death. Here the Jew stands alongside ofghti€3 who fall short of the glory of God in their
degradation and under the condemnation of deats @, both Jew and Gentile, sinned and fall sbbrt
the glory of God (Rom 3.23).

b. Justification by faith and the glory of God (Rom3.21-5.21)

Paul sets forth Abraham as the great example tfipagion of faith in Romans 4. In vv 1-8 he sholcw
the boast of the Jews (referred to in 2.17) iswedetl by the example of Abraham’s faith. Then in Rom
4.17-25 he works through the type of Abraham’shfait the theme of giving God glory (raised in 1.21
with reference to the Gentiles).



Abraham exercised his faith before God as Godastifled by his attribute of making the dead aljRom
4.17). As the Gentiles are under the sentenceathdé.32), so Abraham stood before God “as good as
dead” (4.19). The patriarch believed in God to mhaikebody alive and bring life from him who was as
good as dead and from the deadness of Sarah’s vByrthis faith, he gave “glory to God” (v 20). For
ascribing to God the attribute of being the God wiakes the dead alive, Abraham received life frben t
dead.

The revelation of God as the one who makes the didaslis realized once and for all through the
resurrection of Jesus as Lord (Rom 4.24-25). Bgrrizfg to Jesus as Lord, Paul is pointing to tlot tiaat
Jesus is the LORD who carries out the role of Gaeklation to people in this world. In the resuti@t of
Jesus, God’s glory as the God who makes the deadisilrevealed. To believe in him who raised Jesus
our Lord from the dead is to give to God the glofyeing the source of resurrection life.

When we are justified by faith “we exult in hopetbé glory of God” (Rom 5.1-2). Through sin we fall
short of the glory of God. Through faith, we hake hope, and that means the assured expectation, of
receiving the glory of God.

We have noticed how the dynamics of sin work witthiea relational dynamics of man as the image of.God
Now we see that the faith by which we are justifiésb works within our created constitution. God is
revealed as the God of resurrection in Christ. Tehfss glory in the world under death. We muspoesl

and ascribe to God the glory he shows to us. Wihiddoy giving our whole being over to God as he is
revealed in Jesus our Lord. Then, the glory of 8achparted to us.

C. Living in the resurrection power of Christ unto dorification (chapters 6 to 8)

Paul begins and ends his discussion on the lifaasfe who are in Christ with the theme of glory.ddgs
in 6.4, “...as Christ was raised from the dead thiotlng glory of the Father (picking up the theme of
4.24), so we too might walk in newness of liferf Rom 6.1-8.14, Paul opens up to us what it meafige
in the resurrection life of Christ. Then in Rom%-30 he moves over to the theme of our hope—to be
glorified with Christ.

This glorification is still future. At present wafger with Christ in this corruptible creation, atids
suffering leads to glorification with him (8.17)u©glorification involves all of creation. When \aee
finally glorified and revealed in our glory, “...cri@n itself also will be set free from its slaveny
corruption into the freedom of the glory of theldrén of God” (8.21). Here we see that the linknmzn
God's work in us and our relationship with creatisinseparable.

This glorification of the sons of God is the goalGnd'’s eternal purpose and of his work (Rom 8.29-t
God’s purpose and work, our glorification is spokéiin the same tense (the aorist tense indicating
accomplished action) as God'’s foreknowledge andgstnation in the eternal past and as his caliimg
justifying us in our past. All is an accomplisheattfin God’s view. But, in our experience it is get seen.
The work of God is going on now by which we areugiat to glory. This is the view that we saw in
Hebrews 2.

2. The practical side of the first truth in the doctine of man

In our previous study, we looked at the first tratfout man that the Bible gives us: God made maéuisi
image. This truth sets forth the relationship betw&od and man, and in this relationship all i€deined
by God’s will and action and not by man. That mathe image of God is foundational for how we rdgar
human life and dignity for all that we do in outige human life.

In the present study, we have seen that thistfiigt does not stand alone. It is coupled withdberee that
man rule over creation. This decree sets fortththman role. We have our sphere of action and our
achievement in relation to creation. In this we Isew the fact that we are the image of God is to be
practically lived out. This is what makes the deocoé Gen 1.26 so important for our study. If weiliour
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study to the truth that man is made in the imagéad, we would be left with a doctrine that is quit
abstract. It is when we go over to look at whaméans to reign that we see how people must liveaahth
the world as the image of God.

The practical side of our existence as the imageaaf is worked out in scripture along two lineseTinst
is set in Gen 1.26-28. The goal of our life on le#stto enter the rule that God ordained. The s#i®set
forth in Psalm 8. We receive this rule by God’sojwas relationship to us in which he as the Almjght
creator works on our behalf and we receive the aslais gift. The decree of Gen 1.26 sets forth the
objective goal. This is about what we are to do armbmplish in the physical world. Psalm 8 lookthat
spiritual side of this. It is a matter of God’s éawable action for us and what God continues te givus.
The two themes we are considering touch on the Heegan problem that we all struggle with, and the
biblical teaching gives us profound insights irtte psychological issues that the people are preoedu
with in our secular age.

a. When the world does not yield to us

The goal and the burden of human existence on eartterns kingdom or reign. By our created
constitution, we are designed to rule our worldisTdivinely set goal which is built into our existe
poses a deep problem for us. The world in whicHiveedoes not yield to us. In fact, at every turn
everything faces us with a threat to our well beand life. Hebrews 2.15 points to this existentillity.
People through the fear of death are subject teesfaall their lives. Just think of it. Whether \wave a
job, a business, a pleasure or a relationshig| titres we are governed and at times even driyethé
fear that comes from sensing that all tends tohdéet we see our world and all in it passing awes ,are
gripped with the fear for our own lives in this WbrThis slavery of fear afflicts all. Becausesituniversal,
we accept it as normal, but at times it becomexippling (as in depression) and destructive (igragsive
and destructive behaviours) that we will treasiaadisorder or illness.

Through the universal fear of death and the suiojetb slavery it brings, Satan holds the powedexith
(Heb 2.14). We see this in the story of Job. Skrenws, as he asserts before God, that he can matrgpu
and control human nature through its fear of lsaffering and dying.

The natural human ambition and striving is to seaur reign over our world so that the world arousd
will serve our present desires. This runs very deepple naturally define their worth and dignifythe
way their world yields to their will and ambitioRailure in this area is taken as the collapse @if th
existence. Without God, in the modern age peopk agsychological solution to the problem. Hehe, t
biblical truth that we are studying speaks in tavh® are Christians. The rule that God decreednfan to
have over creation, in which the creator in hisighty power places all under man’s feet, is ndb¢o
realized in the here and now at our will and by manipulation. If people gave up defining themsglive
terms of their control over their world and how therld yields to them, a major cause of stressaanthin
root of mental ill would be removed. The issue rdesper than what we count as mental disorder. Even
when things are seen to hold us up we are in spiriiondage. Our surrender to the truth of Godsfrese
from Satan’s hold over life (even when it is seeié full for the moment) under the universal death
sentence. But, it is against our nature to leMge.are designed to rule so that we cannot disengibe
the problem of failed rule. Added to this is théeef of original sin by which mankind made itselftie
like God. By nature we have taken our created manalad turned it into a deathly grip on things tat
have no power to release. The solution does nat leerely letting go, which is impossible for &eople
never let go, they only assert themselves by thrguwhings away. They only let go on one thing that/
perceive to be going against them to cling ontoetbing else. This is true of suicide and all thested
ways in which people try to kill of aspects of thieeing. They will blow the mind or kill the bodyly to
hang onto their sense of what they think they deseaven if that comes down to the merely negative
demand of painlessness at the cost of all.

People shift around from letting go of this to holato that in order to design their world to yigddtheir

will in the here and now. In this manipulation, hee losing their souls. Here Jesus’ messageeof th
kingdom comes in as the word of true salvationlv&an is being delivered from man’s self-willede&
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that he is crafting out of his relationship witte tvorld. This deliverance is given to us as Godisg
through the gift of the cross, and through the £1®atan’s power of death is broken. The true sigad’s
gift, and it is given in resurrection life and gloWe are to enter the rule or kingdom of God byiGo
work on our behalf. This alone frees us from thkelftod human power on life that is only the glove of
Satan’s hold on human life.

b. The problem of lost human dignity

We saw that the theme of glory is integrated with theme of reigning, and this theme shows up anoth
dimension of the human problem. As Paul works nilRomans 1 to 3, mankind struggles under the yealit
of falling short of God’s glory. Human life is affted with personal degradation and relational
disintegration. For it all, from within a sensecofindemnation unto death settles over the human. Fdee
combined problems of degradation or loss of digaitgd of guilt underlie all of mankind’s psychologiic
problems.

People labour to remove their psychological probiewarious ways. Religion is a scheme of working t
problem off, whether by working up a sense of ficgttion or by the disciplines of the soul to reradhe
feelings of degradation and guilt. Philosophy igaged in rationalizing the problem, in redefining o
world to define our weakness and need out of exigt@nd in giving the comfort of the intellectual
mastery over reality. In the modern world, we hdegeloped psychology to mentally manipulate our
defeat, and we have made extensive use of chesatidlons (i.e., drugs) to suspend the need ofrigato
deal with our issues.

When we engage with the human problems and thg afrattempted solutions, we must take our stand on
the foundation of creation. Man is constitutiopdalie image of God, and no matter what he thinksags
about himself, he will always function accordinghe created design and purpose, whether it isdtr
destruction or for salvation. This is a realityttteanot open to be changed by us. It is not suligethe

human will or whim. An atheist turns his mind fr@dod, but he does not make God cease to exist d¢ wor
in his own existence. We change our thoughts ateality, but we cannot change reality as set u@by.

In our wilful shifts, we only bring it about that¢ way God made us and governs the universe vettae

us for our sin. This is a hard truth, but it isthiime that at least Christians face it and st@yipp the
capricious mind game with sinful mankind.

Sin turns people within themselves. They no lorsger themselves in relation to God as having the dut
and need to ascribe to God his glory and to redhiee glory from God via their active relationshigth
him. They start from within themselves and seeétéfine the truth out of their nature. This is wisat
involved in professing to be wise (Rom 1.22). Iindathis, people turn to that relationship in whibley
have power, and that is their relationship to tloeldv God made man to rule the physical creatiod, a
man in sin ever seeks to know truth and define &lfms this relationship. This is the trap. Maniguity is
in his transcendence over his world and over his bady. This transcendence is ever in God, and man
only receives it in his relationship with God. B boes not ascribe to God, as his creator, this
transcendence over the corruptible nature, he liseswn transcendence and sinks into the corrigptib
nature. Taking what he is from the world around Huat is inherently corruptible and passing awagnm
finds himself existing in the fear of the mortatdht that encroaches on him. As this reality mawem his
soul, he finds his very life a dying existence. Pisgchological side of this is dark.

The problem we are considering is ancient, as igtery of Gentile nations shows. In the modern dprl
we have developed a secular, apparently nonrelgiampproach in psychology. The attempt to undedstan
man and solve human problems scientifically invelderiving what man is from the visible creation in
which man has his sphere of authority and operatiBomans 1 points out the mistake and disastbisn
and Christians should heed the warning. This &cge for professing to be wise and becoming dittels.
The result will be the downward spiral into sexdiglorientation and the conflagration of vices thik
destroy all relationships. This statement needretoorrected somewhat. | said that “the result béll...”

It would be more accurate to say that “the result i’ for our society is well on the way outlined in
Romans 1.18-32.
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There is the pressure on us to engage with peoplesir definition of themselves. Here we mustseaVe
must only look at man as he is set up before Gdduader the moral responsibility of the knowledde o
God given to him. Man’s primary ethical duty isrespond to God. In a way, it all about worship. é-ee
must take in what we observed from Romans 4. Title flaat is counted as righteousness is the fadih t
gives glory to God. There is the constant dangarile see faith as an act of invoking God’s power t
make life, as we define it in our relationship wiltle world, work. We have to take in the spiritbatror of
this. When we do this, we no longer define oursefvem what God is in relation to us as that ieded
in Jesus as Lord. Rather, we draw God into thewayefine ourselves in our relationship with theladio
and in this we are defining God within the spherewr “reign” and as power to be subjected to UssT
kind of faith does not connect us with God. In fétcblocks us out from God. This is why so much
professed Christian faith is devoid of any reatifyGod’s power in Christ. This kind of faith nevauts us
before God in his glory, as was the case with Ahnah

The dynamics of sin and of faith must be undersiodigjht of what it means for man to be the imade

God needing to attain the glory of God. If we nifsis, we miss all. Then all is out of line and ®ius
away from the relational reality between God aneghma
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