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THE CREATED CONSTITUTION OF MAN

“Then the LORD God formed man of the dust from tiggound,
and breathed into his nostrils the breath of life;
and man became a living being.”
(Genesis 2.7)

Genesis gives us two accounts of the creation of M& have examined the first account given in Gen
1.26-27. Now we turn to the second given in Gen Phils second account opens up to us the vieweof th
constitution of man. Here the theme of man havibgdy, soul and spirit is introduced in the Bildkethe
present study, we will seek to establish a biblaréntation for our examination of what the Bibdaches
about the human constitution.

A. GENESIS2.7IN CONTEXT: THE VANTAGE POINT FOR VIEWING
THE HUMAN CONSTITUTION

Before we go into Gen 2.7, we must step back aadtss verse in its context. This move will proeebe
of vital importance in that it will give us the Hidal vantage point for our study.

It is always wise to begin a study of a verse loking at the context. What is true of the verseus of the
doctrine of man. Genesis 2 does not give us a vfewan in himself. We are made to see man withén th
larger narrative that begins with Gen 2.4 and goe® Gen 3.24. What we are taking note of in the
creation account is true of the whole Bible. Manéser viewed in and of himself. The scripturesanev
isolate man as a subject. He is always presentbis iiving context, and we must gain our underdiag

of man in that setting.

1 Thebeginning of history (Gen 2.4)

The narrative begins with these words: “This isdbeount of the heavens and the earth when they wer
created” (Gen 2.4). The Hebrew word behind the veombunt in theNASB is tholedaoth which is used for
the various genealogies in Genesis. KA¥ has preserved this sense in its rendering of Geri'Phese
are the generations of the heavens and the eagh thiey were created.” The statement, “These are th
generations of...” is found ten times in Genesis, aifiter the first occurrence it always introduces th
generations of a family head. The genealogy is¢herd of the offspring that issued from the haad, (
the patriarch). The history of that family is givienthe story of the sons of the family head. TiEy
follows the genealogy and is the historical accairthat genealogical record. The backbone of Gernes
formed by these ten genealogical records. We muagtnstand Gen 2.4ff. in light of this.

Genesis 2.4 does not introduce a second creat@muatin the sense of an alternative to Gen 1.17h8
opening line of this verse indicates that now thigject is that which comes out of the creatiorhef t
heavens and the earth, which was related in Ge@.3.2Within the creation of the heavens and thithea
God made man, but in the creation of man that béfirmugh whom the history of the world would be
made was brought forth from the earth.

Genesis 1.1-2.3 does not present to us a histogyeasits on earth. God is above the universe aradecte
all by his word. In the sequence of his creativis,@8od made time (the seven days), but there is no
historical development of events within this tifBenesis 2.4 introduces a completely different videre
God created man within the creation. God actethie ind space as he created Adam and his personal



world (i.e., his living space) around him. God gptman to act and to take things within creatioyoiel
God’s work as creator. Man was set up to be awredbat makes history.

What we have seen from Gen 2.4 bears significamtlpur study of the human constitution as preseinted
Gen 2.7. We are not given to see what it meansor to have a body, soul and spirit in terms ofohis
being. Rather, we are made to see how man wapdetact in creation and make history. As we refad o
his action, we see how this being’s constitutiomkso

2. God in the history

Genesis 2.4 signals a shift in perspective. Tis fiart of the verse speaks of “the heavens andatih
when they were created.” This refers to the accofi®en 1.1-2.3 which presents the creation of the
heavens and the earth (Gen 1.1 and 2.1). The s@aohdf Gen 2.4 introduces a significant shiftw\d

is not “the heavens and the earth” but “earth aa/bn”. This shift reflects the different positiaxfsGod
in his work as creator. In Genesis 1 God is abegaton and not within it. He creates first the Jeres and
then the earth. In Genesis 2 we see God actingudh. e

a. The ground asthe stage of history

The narrative begins in Gen 2.5-6 by taking notthefsetting for the creation of man. Notice, tihat
condition of the earth is viewed. The ground did preduce of itself the agriculture needed to Josta
human life. The earth needed man who would culiviato make it an environment to sustain humamn lif
We must keep in mind that there is no thought ahats as a ready made supply of food for man. Man
was to live directly from the ground via the platitat grow for food. But, to bring the productivity this
level, man who lives from the ground is neededultivate the ground. There is a basic and profound
insight in this. The earth needs man to serveoltsin sustaining human life. God created the wéotd
man to work the earth so that the world can retcbreated potential. Man needs creation, andioreat
needs man to develop its potential as the realwvhioh human life can live and unfold.

The focus set on the ground in Gen 2.5-6 contitluesigh the rest of the creation account. God lselgi
work by forming man from the ground. God is workiingm the bottom up. His next work is planting the
Garden by causing trees to grow out of the growr@@).(Man did not have to raise his own living
environment. God did this as a gift to man. Nexdad@rms animals out of the ground (v 19). Finatdgd
puts man to sleep and forms the woman from hidmikeenesis 3 God walks and speaks in the gardién. A
ends with man turned out of the Garden to toill@dround and return to dust (3.17-19). Earthasstage

of history, and the vantage point for “the generatf the heavens and the earth” is from earth.

b. Thedivinetitle

With the shift from God creating the universe todGetting up history on earth, there comes a shtfie
divine title. In Gen 1.1-2.3 God is call&tiohim, whereas in the narrative of Genesis 2 and 3 ballied
the LORD (YHWH) God Elohim). In the OT, YHWH is God’s name by which he is amoin his
covenant relationship with Israel (Exodus 3). Tile ¥ HWH designates God as the one who carries
through what he is in his relationship with his pledby his own self-determination as that is reeeah
his word.

God is the creator of all who is above all (Gené&3idHe is also the God who steps into his creation
make history (Genesis 2). Genesis 2 shows how &lasbthis place on the stage of history, the grodeed.
stepped in by creating man in a personal relatipnsith him. This remains true for the rest of Bible:
God takes his place within the world in his relatto mankind. Only by his relationship with marGed

in a relationship within time and space.

In Genesis 2.4-3.24, God holds the first and teepéace. He sets up history by creating man,rggttp his
environment and giving man his mandate and dutyn iahen left to act on his own as a significaartba



In his action, as he sins, he determines the cafrsistory within the conditions set by God. Gares in
and takes over and directs the course of histoputih his judgments. God ever has the first andatste
word.

It is important for us to take special note of sedting for man’s action in the world. The set tifnistory
is not presented in Genesis 1. It is not the daaeGod is in heaven, above all and working bypleierful
word, while man is left on earth to represent God @ake history. This would leave to God the
transcendent power and place of the creator aredrgan the role of determining the course of thimgs
earth. Gen 2.4-3.24 shows us that man was setaqt tnd make history only in relation to God as_iD

When we approach Gen 2.7 from the point of viewhefpersonal and historical relationship that Getd s
up with man, we begin to sense the weight of thke description of the creation. The whole histofy
the Bible issues forth from Gen 2.7. God created migh his unique constitution so that through n&od
would be revealed as LORD. Genesis 2.7 opens up oview of man’s created constitution. But, this
not out of an interest in human psychology. Ibisay the foundation of the unfolding relationsbipGod
and man throughout history.

B. MANASPRESENTED IN GENESIS 2

So far we have moved around Gen 2.7. Now we wilingm the verse. Here we must begin by deciding
which question we will bring to our study. This sergives us an outline of the make up or constitubf
man: he has a body made from the ground, a sprt f5od and a soul. So, it is legitimate to briagsen
2.7 the questionyhat is the constitution of man? If we do this, we wjllickly be chased out of this text.
Genesis 2.7 does not define or give any descritidhe key terms. For this we must go to the oéshe
Bible, and we will do this in the next study. Aepent, we should only anticipate a point that kgl
demonstrated then. The breath of life in Gen 2tfiédssame as the spirit in man in other biblicasaages.
Also, the Hebrew behind “living being” in tiéASB is the expression, living soul. That the thingried
from the dust is the body is obvious. So, body] aod spirit are found in Gen 2.7.

Genesis 2.7 points to what is involved in the humamstitution, but does not go further. What itsloe
focus on ishow the human being was constituted. Here the verssai full picture. We are bringing this
question to our present study: how was man cotstifuln the next study we will take up the question
what is his constitution?

1. How man was constituted
a What Gen 2.7 shows

Genesis 2.7 first presents man’s body. The vieth@human body is not of its anatomy, form or fiorct
but of its material origin. God formed it of thesidrom the ground. Man’s material relationshighe
ground is put into the foreground here.

The breath of life in man is presented next. Agagnare not told what that breath involves. What is
brought out is that God directly breathed it intarmand this direct in-breathing sets man off fiaommals
that also have the breath of life. So, what is@mé=d is the source of the breath of life in God tre
intimacy of the communication of it.

At last we are told that man became a living s@tg. are not told what a soul is but simply that rizaa
soul as a result of the breath of life being bredtimto a body of dust. As a living soul, man hasadwn
identity. He is not two things held together, a tmig of dust and spirit. Rather, in the combinatibispirit
and the body of dust man is a living soul or being.

Genesis 2.7 shows us man is a composite beindh frle® dust and spirit from God are joined togettoer
make man the living being that he is. Thus maelsted to the ground and to God. He is related deawd
and upward, and in this he is an authentic self edrorelate to others.



b. The order of creation

We must also take careful note of the order in Witod made man. The body from the dust comes first.
The impartation of spirit from God is the secorgpsiThis sets the biblical understanding of mare Th
Bible does not present man as a spirit and thethelhat spirit with a body. If that were the caben man
would be a spirit who had a body. The fact that nvas formed of dust and the breath of life was tiwesh
into the material form means that man is fleshatan elemental level, dust) to which spirit isagiv This

is how he is seen in the OT. In pronouncing theéhldsantence on Adam, God said nothing like, “Yaaiar
spirit, and to the state of a disembodied spirit wall return.” No, God said, “For dust you aredaio dust
you shall return” (Gen 3.19). This agrees with wivatsaw in Gen 1.26. Man is introduced, not as the
image of God but as Adam, the person from the gidthreadamah). As we will see in the next study, the
OT view of man is that he fesh. Angels are spirits, and people are flesh.

Man as a soul comes in third place in Gen 2.7.sth# and the spirit are not the same. Through taetg
of spirit man as dust is made alive, and the résuhe living soul that man is. What man is asitguhis
own identity comes last. It is the result of théomnof dust and spirit.

C. Dust and the breath of life

Once we see that we are identified by the bodyusf,dve can appreciate the significance of thetfait
God breathed the breath of life into the formed.diise dust has no life power. We are not to thive
life is inherent in our flesh or that it comes ®ftom what we take from the world around us. Hpisaks
in a special way to the modern way of thinking. Bhpposed scientific view limits itself to that whiis
empirical, i.e., what can be observed and handled will only deal with the body and its chemisasy
formed by its physical environment. The phenomeofdife seen in the dynamics of organisms is viewed
as that which emerges when matter is organizedaittain level of complexity. In the evolutionary
outlook, the higher levels of organization are Igtaiuabout by the way organisms interact with their
material environment. Scientists have by no me&todered a set of laws that explains this. Alythan
do is grade organisms according to complexity gmkal to the hierarchy as their proof, and thisuidty
reasoning. The many levels of complexity in orgdiféichave to be explained. By itself, the hierarch
explains nothing. To make up for the lack of sdfentaw, long periods of time are appealed toifdsne
can achieve what cannot be explained by propentiitelaws. The assumption that given enough time
things can happen is not scientific.

We should also take note that the spirit of liféhwits source in God cannot be an object of sdienti
observation. All that we can observe with our dgdabe dynamic effect of the breath of life on bualy.
The Bible makes no claim that all that it says ithim the realm of science, i.e., what people chseove
objectively. At the source of all is the invisililealm of spirit, and this is not seen. It is a ®adf faith
(Heb 11.1). This applies totally to God who carnpetseen and in part to man who is related to Goohen
side of his constitution. As for science, what @@ contend for is that honest science must ackrigsle
that the scope of scientific observation is limit8dience that wants to limit reality to the hunfiafd of
vision is not truly scientific. It is an exercigedenial of the most important side of reality. Toaly
formed of dust is within the field of scientificviastigation. The spirit is not.

Genesis 2.7 rules out any doctrine that seesiiiferging out of chemistry. Christians are not tothry
back door to get into the club of secular sciencagpealing to the fact that God created matter dilst)
with such magical properties that life emergeshasdust is organized at higher levels. Then theever
would have to be rewritten as, “Then the LORD Gaairfed man of the dust from the ground (i.e.,
organized matter at the level at which the phenamenf life emerges), and man became a living soul.”
Man would be dynamically related to the ground adld be related to God only as the power forming
the dust. Man'’s relationship with the ground wolédhis only relationship with God. This is exaatllyat
Genesis 2 and 3 testify against. We should loak tims more carefully.



We have pointed out that man is related downwardjs physical being, to the ground and upwardhisn
spirit, to God. We must be careful not to assumenfthis a kind of dualism in which man'’s relatioipsh
with the ground is opposed to his relationship v@itd. This would bring in a dichotomy of spirit and
body. God is the creator of the earth, and th®igered in Gen 2.4. God created the heavens arehttie
and what Genesis 2 presents comes out of that, Sisd formed man out of the dust from the ground.
This means that man'’s very body of dust is Godgation. The whole man, body, spirit and soul, iSofi
and for God. This is important. Man is not a spétng as if he were made of two natures pullintyio
directions. The breath of life from God made thstdlive so that the life given by God lives thrhube
body.

The spirit and the body form a unity in man, biytlestablish the two ways man is related. At the®
of his life, he is related directly to God and twtGod via the ground. Through his body he is egldb the
world, and the body is the organ through whichifesl out his life given by God. The whole spiritual
discipline of man on earth is to establish in Msi@xperience the true balance of his createdioakttips.
He is never to take his life from the created omdkich is placed under his authority. He is ever to
acknowledge and take his life from God, and livet thut through his body in the world. This places h
over creation.

For man to maintain his transcendence over therlavgations around him, he must glorify God as Gbd.
he refuses to do this, he will sink and place hifngeder the world around him, serving the creatnatber
than the creator. Paul lays out this gruesometyaalRomans 1.

2. Activating the human constitution

Man was created as body with spirit to be a livéogl in order to live and act in the world. Therative
that follows from Gen 2.7 shows how God set up méifé, and the order of this narrative answerth&®
order in which God made man. God created man ardgbt him up so that he would activate his
constitution.

a. Man in relation to the ground (Gen 2.8-16)

Man continually takes his physical being from theuwnd by having to maintain his body by eatinghaftt
which grows from the ground. This is the first gpifor which the creator provided. We read in Ge3116
that the first thing God did after creating man \p&st the Garden for man to cultivate and keem(Ge
2.15) and from which he could freely eat (v 16).nveho is from the ground lives from the ground. The
material creation provides man with his occupatiod sustenance.

Genesis 2.15-16 sets a fundamental law of humastegwde on earth. God gave man the work of cultigati
and keeping the garden, and on the basis of thighe him the freedom to eat. The apostle Pawddsthis
as a principle of discipline in 2Thess 3.10: “Fgee when we were with you, we used to give you this
order: if anyone is not willing to work, then henist to eat, either.” Paul carried this creatigorhciple set
in the Garden of Eden over to the spiritual miyigfrCor 10.3-11; 1Tim 17-18). Life in this worldiis the
body and must ever be under the order set in oreafihe notion of a spiritual life that is uproofedm the
ground in that it takes the means of life withoaving undertaken the duty of gainful labour is wtigo
There is no room for a life of spiritual pursuiaths not founded on the relationship between nmahtle
ground set in creation. This is an essential patie@doctrine of man.

b. Man in relation to God (Gen 2.17)

The planting of the Garden for food (Gen 2.9apl®ived by the notice that there was the treefefiti the
midst of the Garden and the tree of the knowledggod and evil (Gen 2.9b). Verses 15-17 are pairtdl
this. God gave man his mandate to keep the Gamtteat from the trees (vv 15-16) and the prohibitio
against eating of the tree of the knowledge of gad evil (v 17).



As we have seen, the theme of the trees for foaderm man’s relation to the ground. The two trees
concern man’s relation to God. The theme of lifd death takes up what God gave to man in breathing
into him the breath of life. The tree of life shothkat when God gave man the breath of life, manwes
given immortality. God gave him life, and he colile forever by eating of the tree of life. Thisviery
significant for our understanding of Gen 2.7. We $laat on the side of the body, God set up man to
maintain his life in an active relationship wittetground. Now we see the same on the other sid&of
constitution. God breathed into man the breatlifefb that man became alive, but he had to be
maintained in life. Life was not a matter that ntaxld leave in the past. He was engaged in theinggo
relationship of life, and for this he had to tuorthat which was outside of him.

The tree of the knowledge of good and evil toudethe grant of life in Gen 2.7 in two ways. Thrbug
this tree God set before man the possibility oingdife, of dying. The tempter pointed out the ethvay
the tree of the knowledge of good and evil touched>od’s relationship with man. By eating of it,
mankind would be like God (Gen 3.5), and God vedfihis in Gen 3.22. God alone was the sourcdeof li
for man, and man was not to take the place of God.

God gave man the relationship of life and then damean active role in that relationship. Man cdtied
and kept the Garden and ate of it, but this fodg oraintained his body. It did not maintain hielifAdam
would only be maintained in life by obedience tod@acommand which called man to deny himself that
which belongs to God only.

C. Man in relation to other souls (Gen 2.18-25)

The third aspect of man in Gen 2.7 is his livinglsélis relationship with other living souls is takup in
Gen 2.18-25.

In the OT, animals along with human beings arenivouls. The Hebrew word for soulnephesh, and the
expression “living souls” is used for animals innGe20-21, 24. This same expression is used fonasi
in Gen 2.19.

In the OT, man is not set apart from animals byirrgaa soul or a spirit. Animals are called sould aave
spirit, the breath of life from God. The differenoetween man and animals is set in the way Godextea
man. Of the animals it simply says, “Out of thelgrd the LORD God formed every beast...” (Gen 2.19).
In being formed from the ground they are like mBhis is verified by human observation. The human
body is from the ground just like that of animadsit notice that there is no mention of God breaghirio
animals the breath of life. Where the creation aotsets man apart is in the directness and ingirbgc
which God imparted the breath of life or spirinban. What man is as a soul is the result of spivién to
him. With a more intimate and fuller connectioniw@od in life, man is a soul that is superior tonaais.
Man’s soul is categorically above that of animadsduse of his superior endowment of the spiriifef |

Man’s apartness from animals is activated in G&8-20. When the animals were brought before mas, it
man that named the animals and not the other wayndr This remains true to this day! In naming the
animals, Adam defined them by what they were to & in his eyes. But, Adam did not find any ofstne
living souls as “a helper suitable for him.”

Adam’s need was for company. God said, “It is rmadjfor man to be alone.” The animals left Adam in
his loneliness. Adam himself discovered that irséhsouls he did not find the company that he nedded
could not be in that communion of life which is fisdl interchange of all that he was. The animaifyo
gave Adam the experience of ruling over souls, d¢ivearg beings, as God had purposed in Gen 1.26.

To meet Adam’s need, God formed the woman from Nithen she was presented to him, Adam named
her. The name he gave and the poem he composéeé oedasion show that in her he found one who
matched his being fully. As Gen 1.27 shows, botleraad female were created in the image of God, and
together they received the mandate to subdue ttfe &ad to rule over animals (Gen 1.28).



God created man to be a living soul, but this chs@eed. Adam needed a relationship in whictclifield
be fully shared and all that he was could be attaln Gen 1.26 we read that God made man imiagé
to have man rule over the animals. This meansathiatals activated Adam'’s created capacity to ruker o
living beings. The fact that they are inferior tamestablishes man naturally over them. But, those
capacities that Adam had to which animals canrsgard were not activated in the relationship of tean
animals. For this, Adam needed a partner that dhaesfull nature.

In the past, the subject of mankind’s relationdbipnimals and of the relationship between male and
female has not been a major theme (if it was eakert up) in the doctrine of man. Times have changed
The doctrine of evolution has overturned the categbdifference between man and animals that veeirse
scripture. Along with this, pagan worldviews havade a major comeback, which have fuelled
philosophical opposition to and subversion of whed been accepted for long as the biblical truth an
Christian view on animals.

Along with this tide, we also have to contend vilie way feminism has challenged the biblical teaghi
on the male and female relationship. This challdmggenot been left to the domestic and economiersgh
It has moved into the churches, and the onslaughbken taken to the Holy of Holies in the Highest
perform a gender change in the revelation of thetNtigh. God designed us so that we reflect orheart
what is in heaven. This works in a reverse wayungin. If we change things on earth, we will unther
pressures of our created constitution have to ahang thoughts about what is in heaven.

The study of biblical doctrine is not to be abstrétanust be pursued to realize the truth on eiarthe life
of believers and of the church. So, we will haveéake up the relationship between man and aninmals a
the subject of male and female in the divine humedationship. For now, we will only point out thatthe
relationships of living beings, man must activateat\God has made him as a living being.

C. MAN FROM THE POINT OF VIEW OF GEN 2.7

1 Theimage of God and the human constitution

Genesis 1.26-28 gives the first account of thetmeaf man. Here we do not see man. We only heat G
speaking as he deliberates within himself (v 2@) as he gives his decree for man (v 28). From these
verses we learn what man is in the purposes of God.made him in his image, and this established
man’s relationship with God. God made man to rulerdhe earth, and this determined man’s relatipnsh
with the world.

In Gen 2.7 we do not hear God speaking from abRather, we see God making man within creation.
Here we see man as we know him in our experienisepliy/sical body which we can see and handle is
made from the ground. The breath of life is bredtineby God. We all experience this breath in the
experience of life. It is experienced as the myster life force within us. Like breath, it is iniide but felt
and experienced. The result of God’s creative #gtis man as a living soul who has his own idgntiie
is a “self” who relates to all around him.

Genesis 2.7 shows us how what man is in God’s papas stated in Gen 1.26) is realized in manlkema
up. In our earlier study, we noticed that man weto#f from animals by the nature of the word of th
creator. God simply decreed that the earth brimth fanimals (Gen 1.24) and made them “of the edkth”
25). But, when it came to the creation of man, @oded within and deliberated: “Let Us make manum
image...” (Gen 1.26). This is answered by the difieebetween the creation of man and animals in
Genesis 2. God breathed into the nostrils of thmaruform the breath of life (2.7). God gave manmitspi
the life breath directly from within himself. Whércomes to God making animals, all it says is thatl
formed them out of the ground. The close link betwehe human spirit and God points to what it isnamn
that makes him the image of God.



The full endowment of the breath of life from Godde the human body alive. The human body makes
man a part of the physical world, and through biudy the spirit imparted from God makes man livd an
function as God’s image in the world.

Genesis 2.7 is not so much about the elementsrtalké up man as about how in his constitution man is
related. God set up man’s world in such a way d@liahat went into his creation and what he becamas

to be activated. Man was created as a related pelaged to the earth, to God and to other libegngs.

In this related existence, man is to live out wihateans for him to be the image of God. There is a
practical point to this. Man is what he is by Godtsng and not by his own, but he must live out whad
has made him. The balance of our existence is bheing and doing. When we teach something about
what we are, we must give instruction on what weetardo.

2. Goal and process

There is one significant difference between GeB-R2 and Genesis 2. In the first creation accolnt
stated the purpose and goal of mankind’s existencearth—he is to reign. The gospel of Jesus and th
eschatological vision and hope of the NT take igpdbal. The goal of history is the realizationGyd’s
purpose that mankind reign. It is the kingdom ofiGo

The second creation account is marked off by tbke ¢d any statement of purpose or goal. Rather than
hearing God speak, we simply see the process @ichiisn. The creation of man moves through threpsst
(Gen 2.7). This is followed by God planting the @Gar for man (vv 8-14). When God speaks, he simply
gives instructions for man’s action in the Garden15-17). No goal is set. Then God engages madinein
formation of his relationships (vv 18-25). Afteighman acts and God steps in to direct historyn(&e
God does not set the final goal but ordains thesmoaf life in the fallen world (vv 14-19). From mand’s
exile from the Garden (vv 20-24), the history o thorld that we know takes off.

The focus on the events making history is set in &d. Genesis 1.26-28 decrees the end from the
beginning. Genesis 2.4ff. sets in motion the pred¢asm the beginning toward that end. The studthef
human constitution must take its direction fronstiMan was created as body, soul and spirit talhe f
engaged in the process of the unfolding of Godaianship with the world. The scriptures only gve
insights into the human body, soul and spirit i pliocess of man’s living, dying and final risivge must
avoid the temptation of trying to dissect man agplsate the three. Rather, we must learn whav@ied
in the body, soul and spirit by observing and asialy man in the process of human experience. Bat, w
can only see this as man is seen in relation to&aldn light of God’s word.

3. God and man

We should also reflect on the role of God in Gem@siMan does not make history on his own. It islGo
who stepped into time and space to make histoputiir his personal relationship with man. Here wetmu
get the balance of the relationship right. It i$ that man was there, as if he emerged from thergtoand
then God joined him and took up a relationshigrmet No, God as the LORD stepped in and in the very
formation of man as body, soul and spirit put hilfnsgo a personal relationship within the world. this
relationship, God has the first and the last ward] man is given a significant role within God'sia.

We must always keep in mind that man was set @peation by his very constitution within a relatstip
with God. Man'’s being is only correctly understabi is seen as aligned with God as God has cdeate
him, and this includes his whole being. It is d@es error to view man only within his physical
environment. The secular scientific outlook makltés inistake. This secular outlook is a systematic
spiritual suicide. The dimension of spirit is systgically denied. What is seen of man as a liviemg is
reduced to the ground—to chemistry and the infleesfcthe physical environment. Life is denied, for
nothing is tolerated that is above matter, andsthte of being alive is reduced to the level of tdwes not
live. Without spirit, the soul dies. Man as a ligibeing explains life away. He is clever, in fagfemius, in
doing this, but how foolish!



The human mind has also erred on the other sitteifalse spiritual outlook that wants to see maara
essentially spiritual being in relation to the dizibut divorced from his relationship to the eaithhis
body. This outlook has no true grasp of what sfErdr who God as the LORD is. It looks to what is
nonmaterial, but it does not see the reality ofisfgihe spirit that God imparted to man is not stimng
that is at odds with the body or that pulls awanfiit. Rather, it makes the body alive and sets ugato
live in his body to do God'’s will within the worldhis is vital for true godliness. The Spirit of Gmakes
our spirits alive so that life works in us to saiycbur bodies which will eventually be resurrected

The human mind will err in all possible ways. Werddooked at the error of seeing the body aparhfro
the spirit and of pursuing the realm of spirit ahd relationship with the divine in a divorce frane body.
Both are death. Many people have a more naiveautlthey simply see themselves in terms of their
living soul. They only focus on their ego and deeworld as it relates to them and their needsnants.
This mindset can be raw and thoughtless in thaaetéike no thought of what is beyond themselves, iBu
can be in the heart of professing Christians. Glml/e and will, church and the world and all othEngs
are only integrated in the self (see 2Tim 3.1-5).

If we try to define ourselves from within ourselyag will focus on one or another aspect of our
experience as human beings. If we define oursdly&sod the creator, we will see all sides of otinpe
integrated in God'’s relation to us and to the woBeénesis 2.7 gives a comprehensive view of ourenogk
and puts all of its aspects into the right ordet anifies us as a whole.

What the Bible teaches about creation is foundatitor all of life and for all of God’s revelaticand
work. God always builds squarely on the foundatiboreation. This gives Genesis 2.7 a key roléen t
way we understand ourselves and the way God waorls.i



